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Verily this Qur'dn doth guide to that which is most right (or
stable),
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Introduction and Summary

In the gradation of spiritual teaching (see Introduction to Surah
8), we saw that the first seven Surahs sketched the early
spiritual history of man, and led up to the formation of the new
Ummah of Islam Surah 8 to 16 formed another series dealing
with the formation of the new Ummah and its consolidation, and
Allah's dealing with man taken as an Ummah and considered, in
his social relation in original communities (see Introduction to
Surahs 8, 10, and 16). We now come to a fresh series, (Surahs
17-29), which may be considered in three parts.



- Surahs 17-21 begin with an allusion to the Mi'raj (of which
more later), and proceed to spiritual history as touching
individuals rather than nations. The old prophets and stories
of the past are now referred to from this point of view.

- Surahs 22-25 refer to Hajj (pilgrimage), worship and
prayer, chastity, privacy, etc, as related to a man's
individual spiritual growth.

- Surahs 26-29 go back to the old prophets and stories of the
past, as illustrating the growth of the individual soul in its
reactions against the lives of the communities and the
reactions of the communities to the lives of its great
individual souls.

Let us now consider Surah 17, by itself. It opens with the mystic
Vision of the Ascension of the Holy Prophet; he was transported
from the Sacred Mosque (of Makkah) to the Farthest Mosque (of
Jerusalem) in a night and shown some of the Signs of Allah. The
majorities of Commentators takes this Night Journey literally,
but allow that there were other occasions on which a spiritual
Journey on Vision occurred. Even on the supposition of a
miraculous bodily Journey, it is conceded that the body was
almost transformed into spiritual fineness. The Hadith literature
gives details of this Journey and its study helps to elucidate its
meaning.

The Holy Prophet was first transported to the seat of the earlier
revelations in Jerusalem, and then taken through the seven
heavens even to the Sublime Throne, and initiated into the
spiritual mysteries of the human soul struggling in Space and
Time. The Spaniard, Miguiel Asin, Arabic Professor in the
University of Madrid, has shown that this Mi'raj literature has a
great influence on the Mediaeval literature of Europe, and
especially on the great Italians poem, the Divine Comedy (or
Drama) of Danie, which towers a landmark in mediaeval
European literature.

The reference to this great mystic story of the Mi'raj is a fitting
prelude to the journey of the human soul in its spiritual growth
in life. The first steps in such growth must be through moral
conduct-the reciprocal rights of parents and children, kindness
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to our fellow-men, courage and firmness in the hour of danger,
and sense of personal responsibility, and a sense of Allah's
Presence through prayer and praise.

The Mi'raj is usually dated to 27th night of the month of Rajab
(though other dates, e.g. 17th Rabi 1, are also given) in the
year before the Hijrah. This fixes the date of the opening verse
of the Surah, through portions of the Surah may have been a
little earlier.

Summery- The spiritual experiences of the Prophets of Allah
are given in order that Allah's Signs may be made clear to men:
man is misled into evil, and must be guided to a sense of
personal responsibility (17:1-22, and C. 128). (R).

Our service to Allah is shown also in our human relations,
goodness to parents and kinsmen and strangers in want, as well
as kindness to children, purity in sex relations, justice and
respect for human life, protection of orphans, probity in all
dealings, and avoidance of arrogance (17:23-40, and C. 129).

Allah's glory is above all comparison, and the reception of His
revelation marks off the man of faith from those who do not
believe. But the Believers should speak fair and avoid
dissensions, for Allah doth encompass all men (17:41-60, and
C. 130).

Pride caused the fall of Iblis, but the children of Adam have
been raised in excellence above other Creation. They will be
judged by their deeds. Prayer is good at stated times and at
night, and the Quran is offered as healing and mercy (17:61-84,
and C. 131).

Inspiration (the Quran) is a Sign of Allah's grace, and men
should accept it without making carping excuses. Be humble in
prayer and praise (17:85-111, and C. 132).




C.128 (The running Commentary, in Rhythmic Prose)
(17:1-22)

It is privilege of the men of God
To see the sublimest mysteries
Of the spiritual world and instruct men
In Righteousness; they warn and shield men
Against Evil. But nothing can lessen
Each soul's personal responsibility
For its own deeds. It carries its fate
Round its own neck. Allah's gifts
Are for all, but not all receive
The same gifts, nor are all gifts
Of equal dignity or excellence.

a4

N ey (5Tl () A
Glory to (Allah) Who did take His Servant for Journey by night

C2166. The reference is to the Isra' for which see the
Introduction to this Surah.

BRPUS =N JESGWA (v
from the Sacred Mosque

C2167. Masjid is a place of prayer: here it refers to the
Ka'bah at Makkah. It had not yet been cleared of its idols
and rededicated exclusively to the One True God. It was
symbolical of the new Message which was being given to
mankind.

P [EENAA [

to the Farthest Mosque,



C2168. The Farthest Mosque must refer to the site of
the Temple of Solomon in Jerusalem on the hill of
Moriah, at or near which stands the Dome of the Rock,
called also the Mosque of Hadhrat 'Umar. This and the
Mosque known as the Farthest Mosque (Masjid-ul-Agsa)
were completed by the Amir 'Abd Allah Malik in A.H. 68.

Farthest, because it was the place of worship farthest
west which was known to the Arabs in the time of the
holy Prophet: it was a sacred place to both Jews and
Christians, but the Christians then had the upper hand,
as it was included in the Byzantine (Roman) Empire,
which maintained a Patriarch at Jerusalem.

The chief dates in connection with the Temple are:
- it was finished by Solomon about B.C. 1004;

- destroyed by the Babylonians under Nebuchadnezzar
about 586 B.C.;

- rebuilt under Ezra and Nehemiah about 515 B.C.;

- turned into a heathen idol-temple by one of
Alexander's successors, Antiochus Epiphanes, 167
B.C.;

- restored by Herod, B.C. 17 to A.D. 29;

- and completely razed to the ground by the Emperor
Titus in A.D. 70.

These ups and downs are among the greater Signs in
religious history.

BT Oe A A VKL )

whose precincts We did Bless -- in order that We might show him
some of Our Signs:

(V) Dpadl) aad) b 45
for He is the One Who heareth and seeth (all things).

C2169. Allah's knowledge comprehends all things,
without any curtain of Time or any separation of Space.
He can therefore see and hear all things, and the Mi'raj
was a reflection of this knowledge.
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In this and the subsequent verses, the reference to Allah
is generally in the first person and plural.

But in the first and the last clause of this verse it is in
the third person singular: "Glory to Allah, Who did take
His Servant ...... ; "He is the One ....... "

In each of these two instances, the clause expresses the
point of view of Allah's creatures, who glorify Him, and
whose hearing and seeing are ordinarily so limited that
they can do nothing but glorify Him when one of His
creatures is raised up to hear and see the Signs. It is
they who glorify Him. (R).

RSN [pgeys gty
We gave Moses the Book,

C2170. The Book: the revelation that was given to
Moses.

It was there clearly laid down that those who followed
Moses must consider Allah as the Only God.

"Thou shalt have no other gods before me; thou
shalt not make unto thee any graven image ......
thou shalt not bow down thyself to them nor serve
them: for I the Lord thy God am a jealous God ....
;"' etc. (Exod. 20:3-5).

These are the words of the English Bible.

As a matter of fact the spirit of the Mosaic teaching went
further. It referred all things to the Providence of Allah:
Allah is the Disposer of all affairs, and we are to look to
none but Him. This is Islam, and the Mi'raj showed that
it was the teaching of Allah from the most ancient times,
and yet it was violated by the very people who claimed
to be its custodians.

(Y) SUSTs (53 e 152850 YT il A (63h alilany,
and made it a Guide to the Children of Israel, (commanding):

"Take not other than Me as Disposer of (your) affairs.”

C2171. Note the transition from "We" in the first clause
to "Me" in the second clause.
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- The first clause refers to the majesty of Allah as the
Heavenly King;

- the second clause refers to His personal interest in
all our affairs.

- ea? 3

st e Waa e 3750

3. O ye that are sprung from those whom We carried (in the Ark)
with Noah!

C2172. After the Deluge of the time of Noah the only
descendants of Noah were those who were saved in the
Ark with him. They had special reason to celebrate the
praises of Allah. But they relapsed into idolatry, sin, and
abominations.

They are reminded of the true and sincere devotion of
Noah himself, as contrasted with the unworthiness of
Noah's descendants, especially the Children of Israel.

(V) K8 152 (S &)
Verily he was a devotee most grateful.

4. And We gave (clear) warning to the Children of Israel in the
Book,

C2173. The Book is the revelation given to the Children
of Israel.

Here it seems to refer to the burning words of Prophets
like Isaiah. For example,

see Isaiah, chap, 24.
or Isaiah 5:20-30,
or Isaiah 3:16-26.
e LY B DA
that twice would they do mischief on the earth

C2174. What are the two occasions referred to?
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It may be that "twice" is a figure of speech for "more

than once", "often".
Or it may be that the two occasions refer to;

- the destruction of the Temple by the Babylonian
Nebuchadnezzar in 586 B.C., when the Jews were
carried off into captivity,

- and the destruction of Jerusalem by Titus in A.D. 70,
after which the Temple was never re-built.

See n. 2168 above.

On both occasions it was a judgment of Allah for the
sins of the Jews, their backslidings, and their
arrogance.

(£) DS e ST
and be elated with mighty arrogance (and twice would they be
punished)!
L ol T U e S Wi LAY S 2y o 148

When the first of the warnings came to pass, We sent against
you Our servants given to terrible warfare:

C2175. A good description of the war-like
Nebuchadnezzar and his Babylonians.

They were servants of Allah in the sense that they were
instruments through which the wrath of Allah was poured
out on the Jews, for they penetrated through their lands,
their Temple, and their homes, and carried away the
Jews, men and women, into captivity.

As regards "the daughters of Zion" see the scathing
condemnation in Isaiah, 3:16-26.

0 O\ 8y B P
They entered the very inmost parts of your homes;
CREACFIRIIN
and it was a warning (completely) fulfilled.



e TRY &I, 28
6. Then did We grant you the Return as against them:

C2176. The return of the Jews from the Captivity was
about 520 B.C.

They started life afresh. They rebuilt their Temple. They
carried out various reforms and built up a new Judaism
in connection with Ezra. See appendix II following Surah
5.

For a time they prospered. Meanwhile their old
oppressors the Babylonians had been absorbed by
Persia. Subsequently Persia was absorbed in Alexander's
Empire. The whole of western Asia was Helienized, and
the new school of Jews was Helienized also, and had a
strong centre in Alexandria.

But their footing in Palestine continued, and under the
Asmonaean Dynasty (B.C. 167-63), they had a national
revival, and the names of the Makkah bees are
remembered as those of heroes.

Another dynasty, that of the Idummaeans, (B.C. 63 to
B.C. 4), to which Herod belonged, also enjoyed some
semi-independent power. The scepter of Syria (including
Palestine) passed to the Romans in B.C. 65, and Jewish
feudatory Kings held power under them. But the Jews
again showed a stiff-necked resistance to Allah's
Messenger in the time of Jesus, and the inevitable doom
followed in the complete and final destruction of the
Temple under Titus in 70 A.C.

i Iy Wy
We gave you increase in resources and sons,
(1) Vi DT8R
and made you the more numerous in manpower.
8 L o ) i
7. If ye did well, ye did well for yourselves;

if ye did evil, (ye did it) against yourselves;
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C2177. This is a parenthetical sentence. If anyone
follows Allah's Law, the benefit goes to himself: he does
not bestow a favour on anyone else.

Similarly evil brings its own recompense on the doer of
evil.

e o0 2y gl 5 OAY) 22Ty el 138

so when the second of the warnings came to pass, (We permitted
your enemies) to disfigure your faces,

C2178. The second doom was due to the rejection of the
Message of Jesus.

"To disfigure your faces" means to destroy any credit
or power you may have got:

the face shows the personality of the man.
ol TN
and to enter your Temple

C2179. Titus's destruction of Jerusalem in 70 A.D. was
complete. He was a son of the Roman Emperor
Vespasian, and at the date of the destruction of
Jerusalem, had the title of Caesar as heir to throne.

He ruled as Roman Emperor from 79 to 81 A.D.
(V) Vo Vsl Ga 1573805 555m Ol 55180 LS

as they had entered it before,

and to visit with destruction all that fell into their power.

C2180. Merivale in his Romans Under the Empire gives
a graphic account of the siege and final destruction (ed.
1890, 7:221-255).

The population of Jerusalem was then 200,000.
According to the Latin historian Tacitus it was as much
as 600,000.

There was a famine and there were massacres. There
was much fanaticism. The judgment of Merivale is:
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"They" (the Jews) "were judicially abandoned to their
own passions and the punishment which naturally
awaited them". (7:221).

o fur - o - o gd- P
f‘s“hﬁ o es-.‘J e
It may be that your Lord may (yet) show Mercy unto you;

C2181. Now we come to the time of our holy Prophet.

In spite of all the past, the Jews could still have obtained
Allah's forgiveness if they had not obstinately rejected
the greatest of the Prophets also.

If they were to continue in their sins, Allah's punishment
would also continue to visit them.

e e

but if ye revert (to your sins), We shall revert (to Our
punishments):

(A) Dpan 08U S3ea Ulany
and We have made Hell a prison for those who reject (all Faith).

C2182. There is such a thing as disgrace in this life, but
the final disgrace is in the Hereafter, and that will be
irretrievable.

Notice that the allegorical reference to Jewish history,
when brought into relation with the true meaning of
Mi'raj, refers to the constant struggle of the individual
soul against evil. It has its setbacks and its punishments.
But if it is true to itself and is true to the Faith in Allah,
Allah will give it strength and make it successful in its
fight against evil. For Allah's Mercy is unbounded and
comes to suffering humanity again and again. (R).

8 o Al s DA 13 )
Verily this Qur'an doth guide to that which is most right (or
stable),

C2183. The instability and crookedness of the Jewish
soul having been mentioned, the healing balm which
should have cured it is now pointed out.
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10.

11.

12.

The Message of the Quran is for all.

- Those who have Faith and show that Faith in their
conduct must reap their spiritual reward.

- But those who reject Faith cannot escape
punishment.

Apart from what is past, apart from questions of national
or racial history, there is a Hope, -and a Danger- for
every soul.

() 1008 1l gl O il & sang 0l pia'sel) 2005

and giveth the glad tidings to the Believers who work deeds of
righteousness, that they shall have a magnificent reward;

(1 +) Gl Ulde Sl BT 5 AL (b’ ¥ 0l G 5

And to those who believe not in the Hereafter, (it announceth)
that We have prepared for them a Penalty grievous (indeed).

Section 2

RN Gl T B £
The prayer that man should make for good, he maketh for evil:

C2184. Man in his ignorance or haste mistakes evil for
good, and desires what he should not have.

The wise and instructed soul has patience and does not
put its own desires above the wisdom of Allah. He
receives with contentment the favours of Allah, and
prays to be rightly guided in his desires and petitions.

(V) Ysae Sl OS5,
for man is given to hasty (deeds).
T LA ) il
We have made the Night and the Day as two (of Our) Signs:

C2185. If we were to cry when it is night, we shall look
foolish when it is day; for the night is but a preparation

12



for the day: perhaps, as the last verse says, we pray for
the day when we want rest for the night.

Both are Signs from Allah.
Darkness and light stand for

- ignorance and

- knowledge.
"Where ignorance is bliss, its folly to be wise."
Darkness and light may also stand for

- shadow and sunshine,
- sorrow and joy:
both may be for our development.
e AN AT Glan 'y (B A1 Wsacad,

the Sign of the Night have We obscured, while the Sign of the day
We have made to enlighten you;

SREWES [FIBAROCR PAE PNEIU W R I bl

that ye may seek Bounty from your Lord, and that ye may know
the number and count of the years:

C2186. By the physical light we see physical facts. And
this physical gift of Allah is good for us in two ways:

1. we can arrange for our livelihood, or we can attain
the knowledge of the physical sciences and gain
some control over the physical forces of nature; and

2. the daily rising and setting of the sun gives us the
computation of days and vyears, for the physical
natural year is the solar year. But there is spiritual
light even more precious; by it we can similarly attain
two objects, viz,

- our spiritual livelihood and knowledge, and

- our computation of the stages we reach in our
spiritual years.

13



13.

Let us be patient and seek everything as from Allah - in
joy and in sorrow, in knowledge and in want of
knowledge of those things which are above us.

Let us rejoice in what Allah has given us, and not be
impatient about those things which He in His wisdom has
thought fit to withhold from us. But all things should be
sought and striven for under the guidance of the All-
Knowing Allah.

(VY) Shoati slillad ¢ 25 K.
all things have We explained in detail.

agle Ao yla s ) K

Every man's fate We have fastened on his own neck:

C2187. Fate: Tair, literally a bird, hence an omen, an
evil omen, fate.

Cf. 36:19.

The Arabs, like the ancient Romans, sought to read the
mysteries of human fate from the flight of birds. And
many of us in our own day seek to read our future
fortunes by similar superstitions.

We read in the previous verse that there are Signs of
Allah, but they are not meant to subserve the vulgar
purpose of disclosing our future destiny in a worldly
sense. They are meant for quite other purposes, as we
have explained.

Our real fate does not depend upon birds or omens or
stars. It depends on our deeds; good or evil, and they
hang round our necks. (R).

(7)1 e S0 LSS Sl 23 40 7 AT

on the Day of Judgment We shall bring out for him a scroll, which
he will see spread open.

C2188. These deeds, good or evil, will be embodied in a
scroll which will be quite open to us in the light of the
Day of Judgment, however much we may affect to be
ignorant of it now or waste our energies in prying into
mysteries that do not concern us.

14



14.

15.

16.

(1¢) G Sl 275l SLEL B SR T3
(It will be said to him:) "Read thine (own) record: sufficient is thy
soul this day to make out an account against thee."
C2189. Our true accusers are our own deeds.

Why not look to them instead of vainly prying into
something superstitious which we call a book of fortune
or a book of omens?

A (i L (52 e
Who receiveth guidance, receiveth it for his own benefit:
lele Qo Wi Ui (1.
who goeth astray doth so to his own loss:

C2190. The doctrine of personal responsibility is insisted
on, and the basis of ethics is shown to be our own good
or evil as furthering or obstructing our highest
development.
/o.T/o. Eid .\' 2 .:.(y/
NS ISP EDDLEEDD NP I
no bearer of burdens can bear the burden of another:

C2191. The doctrine of vicarious atonement is
condemned. Salvation for the wicked cannot be attained
by the punishment of the innocent.

One man cannot bear the burden of another: that would
be unjust. Every man must bear his own personal
responsibility. Cf. 6:164.

But Allah never visits His wrath on anyone until due
warning is conveyed to him through an accredited
messenger.

(19) Y0y i A Ll KL

nor would We visit with Our Wrath until We had sent a Messenger
(to give warning).

e s L 5l 458 Gl o Gl 13
When We decide to destroy a population, We (first) send a

definite order to those among them who are given the good
things of this life and yet transgress;

15



17.

C2192. Allah's Mercy gives every chance to the wicked
to repent. When wickedness gets so rampant that
punishment becomes inevitable, even then Allah's Mercy
and Justice act together.

Those who are highly gifted from Allah -it may be with
wealth or position, or it may be with talents and
opportunities- are expected to understand and obey.
They are given a definite order and warning. If they still
transgress there is no further room for argument. They
cannot plead that they were ignorant. The command of
the Lord is proved against them, and its application is
called for beyond doubt. Then it is that their punishment
is completed.

(1) 15 L5 L il (3.
so that the word is proved true against them: then (it is) We
destroy them utterly.

C2193. Qaul here has the sense of word, order, law,
charge framed against one under a definite law.

T3 e Ol (e BRI K
How many generations have We destroyed after Noah?

C2194. Noah's Flood is taken as a new starting point in
history. But even after that hundreds of empires, towns,
and generations have perished for their wickedness.

(VYY) 1w 1y aalie o 6idy Sy (ST
And enough is thy Lord to note and see the sins of His servants.

C2195. Let not the wicked think, because they are given
a lease of life and luxury for a time, that their
wickedness has escaped notice.

Allah notes and sees all things, both open and secret. He
knows the hidden motives and thoughts of men, and He
has no need of any other evidence. His knowledge and
sight are all-sufficient.
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18.

19.

it o U L g A Ul Aalall &y ) (8
If any do wish for the transitory things (of this life), We readily
grant them -- such things as We will, to such persons as We will:

C2196. An explanation is now given of how it is that
prosperity sometimes seems to attend the wicked.

The explanation is threefold:

1. the transitory things of this life are worth little in the
eternal scheme of things;

2. even they are provided, not just because their
recipients wish for them, but according to a definite
Plan of Allah; and

3. in the end there is for the wicked the eternal Misery
and deprivation of grace,-the Hell which is worse
than destruction in the terms of this world.

(V) 155 Le st 1aSm) pfen 1 ia 32,
in the end have We provided Hell for them:

they will burn therein, disgraced and rejected.

C2197. All the pride and insolence will then be brought
low. The disgrace and the exclusion from the "sight of
the Face of Allah" will by themselves be punishments of

which the magnitude cannot be measured in the terms of
our present material life.

LAY A e
Those who do wish for the (things of) the Hereafter,
C2198. This is in contrast to the last verse.

Those who wish for mere earthly good sometimes get it
and misuse it. Those whose eyes are fixed on the
Hereafter, they too share in their Lord's bounty provided
they fulfil the conditions explained in the next note; but
their wishes and endeavours are more acceptable in the
sight of Allah.

caonlse sy L Ll (ay
and strive therefor with all due striving, and have Faith --
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20.

21.

C2199. A mere wish for moral and spiritual good is not
enough. It must be backed up by hard endeavour and
supported by a lively Faith. On those conditions the
wishes are accepted by Allah.

(19) 18058 pginls R G 8
they are the ones whose striving is acceptable (to Allah).
L eldae (e e ¥3AT oY a 2408

Of the bounties of thy Lord We bestow freely on all -- these as
well as those:

(Y1) Vyshin O ) sle &L,
the bounties of thy Lord are not closed (to anyone).
C2200. Allah's favours are showered on all,
- the just and the unjust,

- the deserving and the undeserving.

But there is a difference as explained in the last two
verses.

s e gy Ullad LS b
See how We have bestowed more on some than on others;

but verily the Hereafter is more in rank and gradation and more in
excellence.

C2201. Nor should man suppose that all gifts are of
equal value. The spiritual ones rank far higher in dignity
and real worth than the transitory ones. Therefore it is
altogether wrong to compare the worldly prosperity of a
wicked man with the apparent want of it to a man of
spiritual worth.

There is no comparison between them when measured
by right standards.

18



e AT Al G a3 Y
22. Take not with Allah another object of worship;

C2202. The seeming inequality of gifts to men might
make short-sighted men impugn the impartiality of Allah.
But the fault lies with such men's own want of knowledge
and want of Faith. There is no excuse for them to seek
other objects of worship than Allah. For there is none
worthy of worship except Allah.
(YY) Y355 U gola 22880
or thou (O man!) wilt sit in disgrace and destitution.

C2203. If foolish men turn to false objects of worship,
they will not only be disappointed, but they will lose the
respect of their own fellow-men, and spiritually they will
be reduced to destitution. All their talents and their
works will be of no avail.

C.129 (The running Commentary, in Rhythmic Prose)
(17:23-40)

To be worthy of the service of the One True God.
We must love and serve His Creatures
The parents who cherished us in childhood
Deserve our humble reverence and service; next
Come the rights of kinsmen, those in want,
And wayfaring strangers; to each
According to his need, not in spendthrift show
And gentleness is needed to those whom we
Cannot help. Allah will provide. He hs made
Life sacred and pure. Fulfil your trusts
For orphans and deal with all in strictest
Probity. Pry not into evil from curiosity,
And shun insolence: for Allah hates evil-
The One, the Good, the Universal Lord!

19



23.

24,

Section 3

B RN ) ) 1A YT S b
Thy Lord hath decreed that ye worship none but Him,
and that ye be kind to parents.
o LRSS Ll Dl e (it ).
Whether one or both of them attain old age in thy life,

C2204. The spiritual and moral duties are now brought
into juxtaposition.

We are to worship none but Allah, because none but
Allah is worthy of worship, not because "the Lord thy
God is a jealous God, visiting the iniquity of the fathers
upon the children unto the third and fourth generation of
them that hate Me" (Exod. 20:5).

Note that the act of worship may be collective as well as
individual; hence the plural ta'buda.

The kindness to parents is an individual act of piety;
hence the singular taqul, qul, etc.

R Ll L 36
say not to them a word of contempt, nor repel them,
(Y7) oS ¥ Ll .
but address them in terms of honor.
5 AT e A i L (it
And, out of kindness, lower to them the wing of humility, and say:
C2205. Cf. 15:88 and n. 2011.

The metaphor is that of a high-flying bird which lowers
her wing out of tenderness to her offspring. There is a
double aptness.

1. When the parent was strong and the child was
helpless, parental affection was showered on the
child:

20



25.

when the child grows up and is strong, and the
parent is helpless, can he do less than bestow similar
tender care on the parent?

2. But more: he must approach the matter with gentle
humility: for does not parental love, remind him of
the great love with which Allah cherishes His
creatures?

There is something here more than simple human
gratitude; it goes up into the highest spiritual region.

(Y¢) Vi S0 W& L)l O

"My Lord! bestow on them Thy Mercy even as they cherished me
in childhood."

C2206. Note that we are asked to honour our father and
mother, not "that thy days may be long upon the land
which the Lord thy God giveth thee" (Exod. 20:12), but
upon much higher and more universal grounds, such as
befit a perfected revelation.

- In the first place, not merely respect, but cherishing
kindness, and humility to parents, are commanded.

- In the second place, this command is bracketed with
the command to worship the One True God.

Parental love should be to us a type of divine love:
nothing that we can do can ever really compensate for
that which we have received.

In the third place (see next verse) our spiritual
advancement is tested by this: we cannot expect Allah's
forgiveness if we are rude or unkind to those who
unselfishly brought us up.

il Gy le ] &Y
Your Lord knoweth best what is in your hearts:
(Yo) 158 ol R AN aallia 15845 )

if ye do deeds of righteousness, verily He is Most Forgiving to
those who turn to Him again and again (in true penitence).
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C2207. It is the heart, and its hidden and secret
motives, by which we are judged: for Allah knows them
all.

) Gy (Sl A 13

And render to the kindred their due rights, as (also) to those in
want, and to the wayfarer:

C2208. In the Jewish Decalogue, which was given to a
primitive and hard-hearted people, this refinement of
Kindness, -to those in want and to wayfarers (i.e., total
strangers whom you come across) finds no place.

Nor was there much danger of their wasting their
substance out of exuberance. Even the command "to
honour thy father and mother" comes after the
ceremonial observance of the Sabbath.

With us, the worship of Allah is linked up with kindness;
- to parents, kindred,

- those in want,

- those who are far from their homes though they may
be total strangers to us.

It is not mere verbal kindness. They have certain rights
which must be fulfilled.

(Y7) Va8 DX Y.
but squander not (your wealth) in the manner of a spendithrift.

C2209. All charity, kindness, and help are conditioned
by our own resources. There is no merit if we merely
spend out of bravado or for idle show.

How many families are ruined by extravagant expenses
at weddings, funerals, etc., or (as they may call it) to
"oblige friends or relatives", or to give to able-bodied
beggars?

To no one was this command more necessary than it is
to Muslims of the present day.
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28.

29.

RSB PN R P CNGTRCON B
Verily spendthrifts are brothers of the Evil Ones;

(1) 58 434 R (5,
and the Evil One is to his Lord (Himself) ungrateful.

C2210. Spendthrifts are not merely fools. They are of
the same family as the Satan.

And the Satan himself-fell by his ingratitude to Allah. So
those who misuse or squander Allah's gifts are also
ungrateful to Allah.

o S e B ol e (A
And even if thou hast to turn away from them in pursuit of the
Mercy from thy Lord which thou dost expect,

(YA) 1 e '3 4
yet speak to them a word of easy kindness.

C2211. You may have to "turn away" from people for
two reasons.

- You may not have the wherewithal with which to
entertain them and give them their rights; or

- you may have to give them a wide berth because
their thoughts are not as your thoughts.

In either case there is no need to speak harshly to them.
Your words should be those of "easy kindness", i.e.,
the sort of kindness (not merely frigid politeness) which
flows from pity and understanding and smoothes over
unnecessary difficulties in human intercourse.

B ) Al S S
Make not thy hand tied (like a niggard's) to thy neck,
C2212. Cf. the phrase for niggardliness in 5:64.

We are not to be so lavish as to make ourselves
destitute and incur the just censure of wise men, nor is it
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31.

becoming to keep back our resources from the just
needs of those who have a right to our help. Even
strangers have such a right, as we saw in 17:26 above.
But we must keep a just measure between our capacity
and other people's needs.

(Yq)\i) ;a:«CQJL/;»;.fjail\zjs]/j;i;.yjj.“
nor stretch it forth to its utmost reach, so that thou become
blameworthy and destitute.

e e LS Cpal (300 el &) 1)
Verily thy Lord doth provide sustenance in abundance for whom
He pleaseth, and He provideth in a just measure:

C2213. If a foolish spendthrift pretends that his
generosity, even if it ruins himself, is good for other
people, he is reminded that Allah will take care of all. He
knows every one's true needs and cares for them.

He gives in abundance to some, but in all cases He gives
in just measure. Who are we to pretend to greater
generosity! (R).

(70) e 1 02lmy 8 &)
for He doth know and regard all His servants.

Section 4

B AR S M
Kill not your children for fear of want:
C2214. The Arabs were addicted to female infanticide.
In a society perpetually at war a son was a source of
strength whereas a daughter was a source of weakness.

Even now infanticide is not unknown in other countries
for economic reasons.

This crime against children's lives is here characterized
as one of the greatest of sins.

S a0 (AT
We shall provide sustenance for them as well as for you:
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33.

(V1) 13 lodad S 4b8 3
verily the killing of them is a great sin.
(YY) s oL’y A8ald RS 11T 6,88 Yy
Nor come nigh to adultery:
Lc:/rilist)i.s a shameful (deed) and an evil, opening the road (to other

C2215. Adultery is not only shameful in itself and
inconsistent with any self-respect or respect for others,
but it opens the road to many evils.

- It destroys the basis of the family:

- it works against the interests of children born or to
be born;

- it may cause murders and feuds and loss of
reputation and property, and also loosen
permanently the bonds of society.

Not only should it be avoided as a sin, but any approach
or temptation to it should be avoided.

LN A A B Ll 1

Nor take life -- which Allah has made sacred -- except for just
cause.

. UL 400 Glas 388 G ol (038 (e,

And if anyone is slain wrongfully, We have given his heir authority
(to demand Qisas or to forgive):

C2216. On the subject of Qisas see 2:178 and the notes
thereto.

Under the strict limitations there laid down, a life may be
taken for a life. The heir is given the right to demand the
life; but he must not exceed due bounds, because he is
helped by the Law.

Some Commentators understand "he" in "he is helped
(by the Law)" to refer to the heir of the person against
whom Qisas is sought. He too will be helped by the Law,
if the heir of the first slain exceeds the 'bounds of Law.
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LS B S
but let him not exceed bounds in the matter of taking life:
(V) st S 4.
for he is helped (by the Law).
RIRSNEN DO g, P U (S DR PrS T
Come not nigh to the orphan's property except to improve it,

C2217. Cf. 6:152, and other passages relating to
orphans, e.g., 2:220.

If an orphan's property is touched at all, it should be to
improve it, or to give him something better than he had
before,

- never to take a personal advantage for the benefit of
the guardian.

A bargain that may be quite fair as between two
independent persons would be, under this verse, unfair
as between a guardian and his orphan ward until the
latter attains the full age of understanding.

until he attains the age of full strength;

C2218. Ashuddahu means the age when the orphan
reaches his full maturity of strength and understanding,
say between the ages of 18 and 30.

The age of legal maturity may be 18 (as for certain
purposes in India) or 21 (as in England). For certain
purposes in Muslim law it may be less than 18.

In the orphan's interest a much stricter standard is
required in his case.

SRS U ' 7 P
and fulfil (every) engagement, for (every)

C2219. The definite article al has here a generic
meaning, and is best translated by "every".
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36.

(7€) Yssa OS2 0 .
engagement will be enquired into (on the Day of Reckoning).

C2220. From the context the engagements referred to
would relate to beneficial contracts connected with the
orphan's property or promises or undertakings given by
the guardian or implied in the terms of his appointment.
But the words are general and may be interpreted in the
general sense.

Note that this sentence does not occur in the similar
passage in 6:152, where there was a discussion of social
laws: it is appropriate here, where the discussion is
about the guardian's personal and individual
responsibility in a spiritual sense.

RPN VB AV PP PR (R RS VSN PP
Give full measure when ye measure, and weigh with a balance
that is straight:

(o) Sl el e ells |

that is the most fitting and the most advantageous in the final
determination.

C2221. Giving just measure and weight is not only right
in itself but is ultimately to the best advantage of the
person who gives it.

gl 4 el (L G Y
And pursue not that of which thou hast no knowledge;

C2222. Idle curiosity may lead us to nose into evil,
through our ignorance that it is evil. We must guard
against every such danger.

We must only hear the things that are known to us to be
of good report, and see things that are good and
instructive and entertain in our hearts feelings or in our
minds ideas that we have reason to expect will be
spiritually profitable to us. We shall be called to account
for the exercise of every faculty that has been given to
us.
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38.

39.

This goes a little farther than a famous sculpture on a
Japanese temple in which three monkeys are shown as
putting their hands to their ears, eyes, and mouths,
respectively, to show that they were not prepared to
hear any evil, or see any evil, or speak any evil.

Here idle curiosity is condemned. Futility is to be avoided
even if it does not reach the degree of positive evil.

() Y5’ A% IS G g 8 B3N, sl 2l 3.
for every act of hearing, or of seeing, or of (feeling in) the heart
will be enquired into (on the Day of Reckoning).

LBe )Y B RS Y
Nor walk on the earth with insolence:
C2223. Insolence, or arrogance, or undue elation at our

powers or capacities, is the first step to many evils.
Besides, it is unjustified. All our gifts are from Allah.

(V) Y sk Juall a8 o1y ()81 (335 Gl &),
for thou canst not rend the earth asunder, nor reach the
mountains in height.

(7A) 550 S S 4 (S 2l 16
Of all such things the evil is hateful in the sight of thy Lord.
ALK e S ) A G 13

These are among the (precepts of) wisdom, which thy Lord Has
revealed to thee.

C2224. The moral law, as expounded in 17:23-39 is far
in advance of the bare Decalogue in that it searches out
motives, and draws pointed attention to the weak and
helpless if we are to reach any real understanding of
Allah.

It begins with a mention of the worship of Allah, the One
True God and ends with a similar mention to close the
argument, thus emphasizing the fact that the love of
Allah embraces the love of man and practical help of our
fellow-creatures. (R).
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(79) 1% Lo sta e b LA AT G alll o i ..
Take not, with Allah, another object of worship, lest thou shouldst
be thrown into Hell, blameworthy and rejected.

C2225. "Blameworthy" —carries us back by
reminiscence to 17:29, between which and this verse
there is mention of crimes committed out of
covetousness and a selfish disregard of other people's
rights.

"Rejected" carries back our reminiscence to 17:18,
from which to here we have a reference to crimes that
lead to deprivation of Allah's grace.

The latter is of course wider than the former. Note how
subtly the two streams of thought are here conjoined.

B0 A e A8y ol es-‘J eSlA.AAY
Has then your Lord, (O Pagans!) preferred for you sons, and
taken for Himself daughters among the angels?
C2226. Cf. 16:57-59.

Insistence on true worship means also exclusion of false
worship or worship derogatory to Allah.

In circles where daughters were despised and even their
lives had to be protected by special legislation, what
could have been dreadful than ascribing daughters to
Allah?

() Ui 6 05l 289

Truly ye utter a most dreadful saying!

C.130 (The running Commentary, in Rhythmic Prose)
(17:41-60)

There is none like unto Allah, Exalted
Beyond measure is He. All Creation
Declares His glory. His revelation
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42.

Is Truth, but is beyond comprehension
To those who believe not in the Hereafter.
Those who serve Him should beware
Lest words unseemly should escape them,
Whether to friend or foe. Avoid
Dissensions, and know that Allah's Wrath
When kindled is a terrible thing
But we rejoice that He forbears and forgives.

Section 5

SR TR 3 i
We have explained (things) in various (ways) in this Qur'an, in
order that they may receive admonition,

C2227. Things are explained in the Quran from all points
of view, individual and national, by means of stories,
parables, and figures of speech, and by way of
categorical commands.

But those who are evil, instead of profiting by such
instruction, often go farther and farther away from the
Truth.

(1) 15 9] phiy 3 o
but it only increases their flight (from the Truth)!
(£7) St Gl (53 ) TS5 1) &y o s U Al Ak (S 51 8
Say:
if there had been (other) gods with Him -- as they say -- behold,

they would certainly have sought out a way to the Lord of the
Throne!

C2228. There is only One True God. But if, as
polytheists say, there had been subsidiary gods, they
would yet have had to submit to the Throne of the
Supreme God, for they could have done nothing without
Him. Thus the Islamic idea of the unity of the Godhead is
quite different from the polytheistic ideas of a supreme
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44,

god, as in the Greek Pantheon, where Jupiter was often
defied by the minor deities! But such ideas are absurd,
as stated in the next verse.

(£7) VS Fle (sl s G a3 A0
Glory to Him!

He is high above all that they say! -- Exalted and Great (beyond
measure)!

O Oy DYy adllall ) A
The seven heavens and the earth, and all beings therein, declare
His glory:
ol () 588 Y ST pany i W) e S e (.

there not a thing but celebrates His praise; and yet ye understand
not how they declare His glory!

C2229. All Creation, animate and inanimate, sings
Allah's praises and celebrates His glory,

- animate, with consciousness, and

- inanimate, in the evidence which it furnishes of the
unity and glory of Allah.

All Nature bears witness to His power, wisdom, and
goodness. It is only "ye", i.e., those who reject the
whole trend of your nature and deny Faith simply
because ye have been given a limited amount of choice
and free-will,

- it is only such as "ye" that understand not what
every other creature understands and proclaims with
joy and pride.

What must be your degradation! And yet Allah bears
with you and forgives you! Such is His goodness! (R).

(£6) 15k s S A0,
Verily He is Oft-Forbearing, Most Forgiving!
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46.

$OAYL Dstah Y Lol G G W 0 8 1
(£°) 1" g A Uaa

When thou dost recite the Qur'an, We put, between thee and
those who believe not in the Hereafter, a veil invisible:

C2230. Veil invisible: Some Commentators understand
mastur here as equivalent to satir: a veil that makes
invisible, a thick or dark veil.

But I think that the meaning of mastur (in the passive
voice) as "hidden or invisible" is more consonant with the
whole passage.

If all nature, external and within ourselves, declares
Allah's glory, those unfortunate who cut themselves off
from their better nature are isolated from the true
servants of Allah and the revelation of Allah, because;

- they are unfit for being in their company, and

- because the servants of Allah and the revelation of
Allah must be protected from the pain which
blasphemy or rebellion must cause to their unsullied
nature.

The veil is none the less real even though it is invisible.
(R).

R e 85 o S sl e L
And We put coverings over their hearts (and minds) lest they

should understand the Qur'an, and deafness into their ears:

C2231. The invisible veil being put against the ungodly
on account of their deliberate rejection of Truth, the
result is that their minds are fogged so that they cannot
understand and their ears are clogged so that they
cannot hear.

In other words the effects of Evil become cumulative in
shutting out Allah's grace.
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48.

(£9) 1758 8 e 1Ty 33y o A 8 2, &0 S3 05
when thou dost commemorate thy Lord -- and Him alone -- in the
Qur'an, they turn on their backs, fleeing (from the Truth).

e ) 05 ) 4 O sl Loyl (3
We know best why it is they listen, when they listen to thee;
C2232. See Jast note.

That being so, the only motive for the ungodly to listen
to Allah's Truth is to scoff at it instead of to be instructed
by it. They may make a show of listening, but when they
meet together in private, they show themselves in their
true colours. Cf. 2:14.

They cannot help seeing that there is singular charm and
attractiveness in Allah's Word, and that it consoles,
helps, and elevates many people who receive it in the
right spirit. So they pretend that they are superior to
such people and laugh at them for listening to some one
who is only under the influence of something which they
call magic!

(£7) 13 5aie S5 ) &5 o) Ol 03 (55 b 305 .
and when they meet in private conference, Behold, the wicked
say, "Ye follow none other than a man bewitched!"

) S 5 LS
See what similes thy strike for thee;
(£4) S el 6 1
but they have gone astray, and never can they find a way.

C2233. Note that the word used is "Sabilan" "a way",
not "the way".

In going astray they have lost the way; but never can
they find any means of getting back to that way, or of
justifying themselves or making good their wicked
similes.
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50.

51.

(£9) 1an B (58 gatad ) BA'y 5 Uildae K 1300 1 08
They say:

"What! when we are reduced to bones and dust, should we really
be raised up (to be) a new creation?"

C2234. They do not realise that Allah Who created them
once out of nothing can create them again, with
memories of their past, in order to render to Him an
account of how they used or misused the talents and
opportunities which they were given.

If it is to be a new Creation, what then?

Bones and dust or ashes may yet retain something of the
personality which was enshrined in them. But even if
they were reduced to stones or iron or anything which
their minds can conceive of as being most unlike them,
yet there is nothing impossible to Allah!

He has clearly sent a Message that we shall have to
render an account of ourselves, and His Message is
necessarily true. (R).

( )\JJ.J; ‘leAA‘)J)s
Say: "(Nay!) be ye stones or iron,

S sa B K LG R
"Or created matter which, in your minds, is hardest (to be raised
up) -- (yet shall ye be raised up)!"

Then will they say: "Who will cause us to return?"
e gl A8k o3 (8
Say: "He Who created you first!"
i e Db s’ ) i
Then will they wag their heads towards thee, and say, "When will

that be?"
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C2235. The skeptic shifts his ground when he is
cornered in argument. It is no longer tenable for him to
say that it cannot happen or that there is no one who
can bring him back to life and memory. He now gets
shaky, and says, "Well, when is that going to happen?"

The actual time no man can tell. Indeed that event will
be on a plane in which there will be no Time. Our relative
ideas of time and place will have been completely
overthrown, and it will appear to us then, not that it has
been postponed too long, but that it has come too soon!

See the next verse and note.

(o)) G 08 of e LB
Say, "Maybe it will be quite soon!

"It will be on a Day when He will call you, and ye will answer (His
call) with (words of) His praise,

LR ¥ -t
. u}‘j“-‘}...
and ye will think

C2236. It may be that this verse should not be in the
inverted commas governed by the verb "say", in the last
clause of the last verse. In that case, the answer to the
skeptic would be finished in the last verse, and this verse
would be a general statement applying also to the
righteous, who will rise up celebrating the praises of
Allah.

But on the whole, I think it is better to take this verse as
part of the answer to the skeptic referred to in the last
verse.

(G NER I s
that ye tarried but a little while!"

C2237. Whatever may have been your spiritual
blindness in this life, the "new creation" will have opened
your eyes to the Truth. No one will any longer be in any
delusion as regards the Reality of Allah, and will be
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forced, by their new circumstances, to recognise the
Truth and sing Allah's praises. And all will be surprised at
the seemingly short flight of time since they had their
little ephemeral life on this earth. They will now appraise
its true worth.

Section 6

Ol (o TSl (ealaal 8

Say to My servants that they should (only) say those things that
are best:

C2238. This command refers to two situations.

Even to your enemies and the enemies of Allah you
should speak fair:

who are you to judge others?

Judgment belongs to Allah alone, for He knows you
(i.e., all mankind) best, and your personal knowledge
is at best imperfect. And Satan is always trying to
divide mankind.

Amongst yourselves, also you should not entertain
suspicions, but speak politely according to the best
standards of human speech. A false or unkind word
may destroy all your efforts at building up unity,
because the forces of disruption are more numerous
than the forces of unity.

i 50 RN O

for Satan doth sow dissensions among them:

(5) Ui 552 oD B8 N 3.

for Satan is to man an avowed enemy.

e

54. Itis your Lord that knoweth you best:
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LSS B ) W AT B )
if He please, He granteth you mercy, or if He please, punishment:

C2239. Man should never for a single moment entertain
a thought that would imply that he was wiser than Allah.
Allah's knowledge is all-embracing. If He grants mercy to
some that you consider wicked or punishment to some
that you consider righteous, it is your knowledge or your
deductions that are at fault, not Allah's righteous Plan.

Even Prophets of Allah are not sent to arrange or dispose
of men's affairs, but only to teach Allah's Message. How
much less can ordinary men presume to judge other
men?

The Mashiyat -Will and Plan of Allah- is above all human
wisdom. (R).

(o) LSy aeile AL S,
We have not sent thee to be a disposer of their affairs for them.
RSN PG DV FvPIA S e g

And it is your Lord that knoweth best all beings that are in the
heavens and on earth:

C2240. Not only are we not to judge other ordinary men
and carp at them. We are not to set up false standards
for judging the Prophets of Allah.

If one was born of the unlearned Arab race, he yet was a
mercy to all the worlds.

If one spoke to Allah as Kalim Allah or another's life Ruh
Allah began with a miracle; it does not imply superiority.
It only means that Allah's wisdom is more profound than
we can fathom. (R).

cepany e Ol (may Uad T

We did bestow on some Prophets more (and other) gifts than on
others:

(29) 1585 2555 T, .
and We gave to David (the gift of) the Psalms.

37



56.

57.

C2241. The spiritual gifts with which the prophets came
may themselves take different forms, according to the
needs of the world and the times in which they lived, as
judged by the wisdom of Allah.

A striking example here given is the gift of David over
others.

David was given the Zabur, the Psalter or Psalms,
intended to be for the worship of Allah and the
celebration of Allah's praise.

For the Book of Psalms, see the last part of n. 669 to
4:163, where exactly the same words are used about
David.

LA e e Dl e
Say: "Call on those -- besides Him -- whom ye fancy:

(ow)mﬁ‘yje&cﬂ\uﬁsujﬁqm
they have neither the power to remove your troubles from you nor
to change them."

C2242. Men's suspicions of each or of the prophets have
been condemned in the previous verses.

We now have the strongest condemnation of all, that of
imagining any other being as being equal or in the same
category with One true God. Allah has all power: they
have no power. They cannot remove men's troubles.
They cannot even mitigate or change them so as to
afford the least relief. Why indulge in false worship?

ALl agdy ) (AR O e Gl Sl

Those whom they call upon do desire (for themselves) means of
access to their Lord --

P Ao 77 Sgme - - 8o - S e o8 d
cAlie AR AT (s GOl aell.
even those who are nearest: they hope for His Mercy and fear His
Wrath:

C2243. Where men or heroes, or prophets or angels are
worshipped, the worship is futile; because;
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- even if they are good and holy, and ever so near to
Allah, yet the nearest of them have need to seek
means of access to Allah, and they do seek such
means, viz,: the hope of Allah's Grace;

- though by their very nature it is impossible for us to
suppose that they will incur the Wrath of Allah, yet
they are but creatures and are subject to the law of
personal responsibility.

(oY) 14 S T, Ll
for the Wrath of thy Lord is something to take heed of.

VA 52 o sl ol G s 8 s s (a3 9 A8 5 o
There is not a population but We shall destroy it before the Day
of Judgment or punish it with a dreadful Penalty:

C2244. These verses are a commentary on the last
clause of the last verse. "The Wrath of thy Lord is
something to take heed of."

The godless thoughtlessly challenge Allah's Wrath, but
do they realise its nature?

Even the best of us must be moved with terror when we
think of its consequences, were it not for His unbounded
Mercy.

Those who deny the Hereafter fail to realise its terrible
Portents. They ask for Portents and Miracles now, but do
they realise that their coming means destruction and
misery to those who reject faith? They will come soon
enough. The whole world will be convulsed before the
Day of Judgment. The part of the wise is to prepare for
it.
(0A) 11y shaica CEI) 3 @IS (S

that is written in the (eternal) Record.

Ol L &S o 9) VL dayd of Ui
And We refrain from sending the Signs, only because the men of
former generations treated them as false:
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C2245. Past generations treated Signs and Portents with
contempt or rebellion, and brought about their own
undoing. It is only Allah's Mercy that gives them Grace
for a time and prevents the coming of those Portents and
Punishments which would overwhelm them if they were
put to their trial at once.

L 1 sl 5, o 38091 3 5
We sent the She-camel: to the Thamud to open their eyes, but
they treated her wrongfully:

C2246. An example is cited from the story of Thamud.

A wonderful She-camel was sent among them as a
Portent and a Symbol. In their wickedness they
hamstrung her.

So instead of her reclaiming them she was a cause of
their destruction, as their sin and rebellion were laid
bare. For the story of the She-camel and the references
to the passages in which she is mentioned, see n. 104 4
to 7:73.

(09) WSS 9 VL Jul i W,
We only send the Signs by way of terror (and warning from evil).

C2247. Signs, Miracles, and Portents are sent by Allah
as a warning, to strike terror into the hearts of evil-doers
and reclaim them to the right path.

I have discussed Fear as a motive for reclaiming certain
kinds of hard hearts, in my note 82 to 2:74. But some
hearts are so hard that even this motive does not work.
As they have a limited free-will given by Allah, they are
to that extent free to choose. But when they actually
choose evil, Allah in His infinite Mercy delays their
punishment and removes the occasion for their
immediate self-destruction by withholding the Signs
which might make them transgress all the more and
compass their total destruction.

L LA B 7 1 3

Behold! We told thee that thy Lord doth encompass mankind
round about:
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C2248. The reference may be to 72:28, probably an
earlier Makkan revelation. But the argument is
independent of time.

This verse falls naturally into three divisions. Warnings
and Portents and Signs are sent or not sent according to
Allah's All-Wise Plan of Mercy and Justice, this is in no
wise inconsistent with the apparent freedom given to the
wicked: because:

- in any case Allah is all round all His creatures, and
His delay as a Sign of Mercy in no way diminishes His
power;

- the Visions of Truth vouchsafed to Prophets of Allah
are themselves Signs by which they can warn the
ungodly; and

- sometimes it is more merciful to give them time by
not immediately bringing the matter to judgment.
(R).

T AT ) AT S0 LTl Was W,

We granted the Vision which We showed thee, but as a trial for
men --

C2249. Some Commentators take this as referring to
the Mi'raj (17:1) and others to other visions. Such
visions are miracles, and become a stumbling block to
unbelievers.

They are an encouragement to men of faith. Thus they
are "a trial for men".

AN (3 A8 sl TN
as also the Cursed Tree (mentioned) in the Qur'an:

C2250. The tree Zaqqum, a bitter and pungent tree
described as growing at the bottom of Hell, a type of all
that is disagreeable.

See 37:62-65; 44:43-46; and 56:52.
All these are Surahs chronologically earlier than this
Surah.
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The application of the name to a tree of the myrobalan
kind in the region of Jericho is, I think, of post-Quranic
date.

It is a trial for wrong- doers. See 37:63 and n. 4073.
(V) DS UG ) 2A% 5 U At

We put terror (and warning) into them, but it only increases their
inordinate transgression!

C.131 (The running Commentary, in Rhythmic Prose)
(17:61-84)

Arrogance, jealousy, spite and hatred
Were the cause of the fall of Iblis. Man
Was given pre-eminence above
Much of Allah's Creation, and owes
Higher responsibilities. He should give thanks
For Allah's mercies, and remember
To Day of Account. Not all the scheming
Of Evil will deflect Allah's righteous Plan
To protect His chosen ones. They should pray
Without ceasing, and seek His true Guidance;
For Truth will last, but Falsehood will perish.

Section 7

IPORPCEN RSO WG R
61. Behold! We said to the angels: "Bow down unto Adam™:
C2251. Cf. 7:11-18, which deals, as is the case here,
with the temptation of the individual human soul, while
2:30-38 deals with the collective race of man through

Adam. Arrogance, jealousy, spite, and hatred are the
ingredients in the story of Iblis.
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62.

RRETE DY) PCENV: I
they bowed down except Iblis:
(1)) G 13 (35000 5.

he said, "Shall | bow down to one whom Thou didst create from
clay?"

ol TS 3l 1 ) 06

He said,

"Seest Thou? This is the one whom thou hast honored above me!

63.

64.

(VY) Sl YT AE0 CRERY Al 2 I AT Al
If Thou wilt but respite me to the Day of Judgment, | will surely
bring his descendants under my sway -- all but a few!"

C2252. The power of Evil (Satan) over man is due to
man's limited free-will.

In other words man hands himself to Evil. As to those
who loyally worship and serve Allah, Evil has no power
over them.

This is expressly mentioned in verse 65 below, and in
other places.

.ol Ja
Allah said: "Go thy way;

C2253. The power of Evil is summarily dismissed, but
not without a clear warning.

"Do thy worst; if any of them misuse their limited free-
will and deliberately follow thee, they must take the
consequences with thee; all of you must answer
according to your personal responsibility."

(V1) V5 ¢33 A5 e 1 e St b
if any of them follow thee, verily Hell will be the recompense of
you (all) -- an ample recompense.

e e e AR
"Lead to destruction those whom thou canst among them,
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C2254. "Do thy worst; but ye are both warned that that
path leads to destruction."
with thy (seductive) voice;

C2255. Evil has many snares for mankind. The one that
is put in the foreground is the voice,

- the seductive personal appeal, that "makes the worse
appear the better part".

make assaults on them with thy cavalry and thy infantry;

C2256. The forcible assault of Evil is next mentioned
under the metaphor of cavalry and infantry.

It is when cajolery and tempting fair-seeming seem to
fail that an attack is made in force with weapons of
violence, of all kinds, like the different arms in an
organized army.

b2 ANy UV aY) (8 eSS,

mutually share with them wealth and children; and make
promises to them.

C2257. If the first assaults are resisted. Evil has other
weapons in its armoury.

- Tangible fruits are dangled before the eyes, ill-gotten
gains and children of sin, that follow from certain
very alluring methods of indulgence in passions.

- Or it may be children dedicated to sin or worldly
gains, etc. And then there are all kinds of promises
for the future.

(V) Vsl Y) U 20 L
But Satan promises them nothing but deceit.

C2258. This is a parenthetical clause inserted to show
up what the promises of the Satan are worth.
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65.

66.

67.

Ol agle Al Gl gale 0
"As for My servants, no authority shalt thou have over them."

C2259. This verse should be read along with the two
preceding ones to complete their meaning. Evil has no
power except over those who yield to its solicitations.

(12) Sl &y A5,
Enough is thy Lord for a Disposer of affairs.

C2260. As Evil has no authority over the sincere
servants of Allah, they should put their trust completely
in Him. For He is All-Sufficient to carry out their affairs,
and by His grace, to save them from all harm and
danger.

REAR JUPR P et BN PR YEI A JAN PPENS PP (A
Your Lord is He that maketh the Ship go smoothly for you
through the sea, in order that ye may seek of His Bounty:

C2261. This illustration of the sea, and the skill with
which, by Allah's grace, men pass through it with ease in
order to earn material gains by commerce, social gains
by human intercourse, and spiritual gains by knowledge,
is frequently used to enforce Allah's goodness to man.

Cf. 2:164.
(17) Lo o8 45
for He is unto you Most Merciful.
A Y 58 i Ul Al B el 2K 1

When distress seizes you at sea, those that ye call upon --
besides Himself -- leave you in the lurch!

A ) 8

But when He brings you back safe to land, ye turn away (from
Him).

(1Y) V588 SN 0K
Most ungrateful is man!
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68.

69.

C2262. Against Allah's gracious gifts and mercies is
contrasted man's ingratitude.

In danger he remembers Allah, the One True God, but
relapses into his own fancies when the danger is past.

Cf. also 10:22-23. (R).

Ll 2 B T ol 2 Gy of
Do ye then feel secure that He will not cause you to be
swallowed up beneath the earth when ye are on land, or that He

will not send against you a violent tornado (with showers of
stones)

C2263. Man is safe neither on land nor at sea except by
the grace and mercy of Allah.

How forcibly this is brought home to us by the Quetta
earthquake of 31st May 1935, when tens of thousands of
men, women, and children, perished in a few moments,
by night, buried in debris!

The stories of violent destructive tornadoes in such areas
as the southern United States are equally impressive.

The destruction is so sudden that the victims have no
time to arrange anything. They are simply wiped out.

(V) bS5 R 1533 W 28,
so that ye shall find no one to carry out your affairs for you?
AT 8 8 of

Or do ye feel secure that He will not send you back a second
time to sea

and send against you a heavy gale to drown you because of your
ingratitude,

C2264. If a man flees from the Wrath of Allah, there is
no place secure for him.

He may flee from sea to land, and back again from land
to sea. But his life depends on the Disposer of all affairs.
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71.

He may go again and again to sea, and perhaps finally
end by being drowned.

(14) G g e W11 53039 38
so that ye find no helper therein against Us?

DR A 5 K

We have honored the sons of Adam; provided them with
transport on land and sea;

sl (e AU )
given them for sustenance things good and pure;
(V) ol GalA 0 i€ T 2AUE

and conferred on them special favors, above a great part of Our
Creation.

C2265. The distinction and honour conferred by Allah on
man are recounted in order to enforce the corresponding
duties and responsibilities of man.

- He is raised to a position of honour above the brute
creation:

- he has been granted talents by which he can
transport himself from place to place by land, sea,
and now by air:

- all the means for the sustenance and growth of every
part of his nature are provided by Allah;

- and his spiritual faculties (the greatest gift of Allah)
raise him above the greater part of Allah's Creation.

Should he not then realise his noble destiny and prepare
for his real life in the Hereafter?

Section 8

paalely BT (K e 0
One day We shall call together all human beings with their
(respective) Imams:
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72.

C2266. 1 have discussed the various meanings of
Imam in 2:124, n. 124,

What is the meaning here?
The Commentators are divided.

- Some understand the meaning to be that each
People or Group will appear with its Leader, who will
bear witness to its virtues or sins: Cf. 16:84.

- Another view is that the Imam is their revelation,
their Book.

- A third is that the Imam is the record of deeds
spoken of in the next clause.

I prefer the first.
S (55 T8 Ay UK (5 f 0l

those who are given their record in their right hand will read it
(with pleasure),

(V1) Sk o sallay Y,
and they will not be dealt with unjustly in the least.

C2267. Literally, by the value of a fatil, a small skin in
the cleft of a date-stone: this has no value.

P B R ER g JvE B PRV S B L
But those who were blind in this world will be blind in the
Hereafter,

C2268. On the Judgment Day the children of light will
receive and peruse their record, and will render joyful
thanks to Allah for His Mercies.

What of the children of darkness?

They had already been blind in this world's life, and they
will not receive the light of Allah's Countenance then. On
the contrary they will find that the longer the time they
have travelled, the farther away they have gone from
the Path.

Notice the association of ideas-blindness, not seeing the
light, going farther and farther away from the true Path.
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74.

75.

(YY) S Sl

and most astray from the Path.

oo ile (gl ) W'yl () e Sl SHR 1538 ()
And their purpose was to tempt thee away from that which We

had revealed unto thee, to substitute in Our name something
quite different: (in that case),

C2269. It happens with men of Allah, and it happened
with the holy Prophet, that they are tempted by the
world with many things which appeal to the world
generally, if they would make some small concession in
their favour. The "small concession" may hold the key of
the position, and neutralize the whole teaching sent by
Allah.

If the Prophet had accepted wealth and position among
the Quraish and "only respected" their idols! The Quraish
would have taken him into their inner circle!

A dishonest liar like Musaylama would have jumped at
the opportunity and been hailed as a friend and
associate and made much Of. But Prophets of Allah are
made of sterner stuff. They are given special strength to
resist all plausible deception. (R).

(VF) Sl 385 13
behold! they would certainly have made thee (their) friend!
(V) Sl 3 ) (75 a0 B8 o 'y

And had We not given thee strength, thou wouldst nearly have
inclined to them a little.

C2270. From a purely human point of view it may seem
policy to make a small "concession" to men's weakness
in order to fulfil a divine mission. But the divine
Messenger is given special strength to resist such
temptations.

il Gy sUAY il SN 1)

In that case We should have made thee taste an equal portion (of
punishment) in this life, and an equal portion in death:

49



76.

77.

C2271. If such a thing was possible for a true
Messenger of Allah, viz.:

a compromise with evil and a dereliction of his mission,
he would be no exception to the law of personal
responsibility.

Indeed, as the power and the responsibility were
greater, the punishment would have been greater too. It
would have been double,

- an exposure in this life and the usual punishment in
or after death for a desertion of Truth.

(Vo) Vi Lile 1283 2.

and moreover thou wouldst have found none to help thee against
Us!

C2272. The motive held out by the world for a
compromise with Truth is itself fallacious. The motive is
that the compromise may bring influence, position, and
opportunity, if not wealth and the other good things of
life. But these themselves (if attained) would be of no
use or help if pitted against the command of Allah.

IVAVNE PENSeu PR U RSVRE Pyt W R PO
Their purpose was to scare thee off the land, in order to expel
thee;

C2273. As happened in the case of the holy Prophet, the
enemies try to frighten the Prophet of Allah away from
their midst, so that, once away, they could expel him
and keep him out. But they are counting without the Plan
of Allah. If they persecute the righteous, they dig their
own graves! (R).

(Y1) OB ) SBA (A0 Y I

but in that case they would not have stayed (therein) after thee,
except for a little while.

(This was Our) way with the Messengers We sent before thee:
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(YY) Shsad G A3 Y,
thou wilt find no change in Our ways.

C2274. This was no new thing in history. Allah protects
His own, and the ungodly cannot long enjoy the fruits of
their unrighteousness even if their punishment be
delayed a little while.

Section 9

B s ) Bl ) el A B3
Establish regular prayers -- at the sun's decline till the darkness
of the night, and the morning prayer and reading:

C2275. The Commentators understand here the
command for the five daily canonical prayers, viz,:

the four from the declination of the sun from the zenith
to the fullest darkness of the night, and the early
morning prayer, Fajr, which is usually accompanied by a
reading of the holy Quran.

The four afternoon prayers are:

- Zuhr, immediately after the sun begins to decline in
the afternoon;

'Asr, in the late afternoon;

Magrib, immediately after sunset; and

Isha, after the glow of sunset has disappeared and
the full darkness of the night has set in.

There is difference of opinion as to the meaning of
particular words and phrases, but none as to the general
effect of the passage.

(VA) 1355 S Sl (A .
for the prayer and reading in the morning carry their testimony.

C2276. The morning prayer is specially singled out for
separate mention, because the morning is a "peaceful
hour" and special influences act on the soul awaking
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79.

80.

from the night's rest. Special testimony is borne to the
prayers of this hour by the angelic host.

And pray in the small watches of the morning: (it would be) an
additional prayer (or spiritual profit) for thee:

C2277. This is held to be addressed specially to the holy
Prophet who usually prayed more than the five canonical
prayers.

The Tahajjud was a prayer after midnight, in the small
watches of the morning.

(V4) 13 sinde L Sy iy of (oo
soon will thy Lord raise thee to a station of Praise and Glory!

C2278. To the Prophet was to be assigned in the
Hereafter the highest Post of Honour and Glory - the
Magam Mahmud, implying his excellence above all
other Prophets.

The immediate reference may be to the hope that the
Makkan persecution will soon be over and the glorious
work in Madinah will begin. (R).

c3ha 7 A% i AT (Bha JAN AN L)
Say: "O my Lord! let my entry be by the Gate of Truth and Honor,
and likewise my exit by the Gate of Truth and Honor;

C2279. The entry and exit here referred to may be
interpreted in four senses:

1. entry into death and exit at the resurrection:

for the righteous, who have purified their souls by
prayer (last verse) and spiritual teaching from the
Quran (next verse), there is on each occasion a fuller
and fuller realisation and enjoyment of truth and
honour: for those who are estranged from Allah, the
effect is the opposite: the truth becomes bitter and
there is ignominy and exposure instead of honour:

2. entry for the holy Prophet into the new life at
Madinah, which was still in the womb of futurity, and
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82.

exit from the life of persecution and the milieu of
falsehood, which surrounded him in his native city of
Makkah still given up to idolatry:

3. referring to the impending Hijrah again, the prayer
may mean,

"Let it be from pure motives of truth and spiritual
honour, and not from motives of anger against the
city of Makkah or its persecutors, or of ambition or
worldly power from the city of Madinah, which was
ready to lay everything at the Prophet's feet":

4. generally, entry and exit at every stage of life.
(A+) Vppaad Gl S5 (he I s,
and grant me from Thy Presence an authority to aid (me)."

C2280. All prayer must be for Allah's aid and authority.
However much we may plan, our success must depend
on His aid. However nobler our motives, we have no
right to imperil any lives unless there is authority in the
Word of Allah. The Prophet only acts on Allah's
commission and inspiration,

L OBLY 3875 Gl sla U8

And say: "Truth has (now) arrived, and Falsehood perished:
(M) BaT5 & dlalll &

for Falsehood is (by its nature) bound to perish."

C2281. From its nature falsehood must perish, for it is
the opposite of Truth, and Truth must ever prevail.

iyl Ly 18 e R e U
We send down (stage by stage) in the Qur'an that which is a
healing and a mercy to those who believe:

(AY) DG 9] aaddall &5 Vs
to the unjust it causes nothing but loss after loss.

C2282. In Allah's revelation there is healing for our
broken spirits, hope for our spiritual future, and joy in
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84.

the forgiveness of our sins. All who work in faith will
share in these privileges.

It is only the rebels against Allah's Law who will suffer
loss. The more they will oppose Truth, the deeper down
will they go into the mire-the state of sin and Wrath,
which is worse than destruction.

Ay U (el gl e el T

Yet when We bestow Our favors on man, he turns away and
becomes remote on his side (instead of coming to Us),

(AT) s gsn 8 50 A0 130,
and when Evil seizes him he gives himself up to despair!

C2283. Truth saves us from two extremes:

- when we are happy, we are saved from being puffed
up, for we realise that everything comes from Allah;

- and when we suffer misfortunes, we are not in
despair, for we know that Allah is our sure refuge and
help.

LAl e Jeag (K8
Say: "Everyone acts according to his own disposition:
(A£) Sams s3] b g alef 280 3

but your Lord knows best who it is that is best guided on the
Way."

C2284. If the wicked go their own ways, there is nothing
to discourage us. It is their nature. We must seek and
hold fast to true guidance.

C.132 (The running Commentary, in Rhythmic Prose)
(17:85-111)

Who can define the Spirit of Inspiration?
Its gift is the highest of Allah's Mercies
To man. The Quran is divine, and no carping
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Can affect its greatness or the greatness
Of the Messenger who brought it to men,
Those who reject it will be called
To account on the Day of Judgement. Let not
Pride and Ignorance rush, like Pharaoh,
To the Punishment of the Hereafter.

The Quran as revealed by stages teaches
The Truth; learn it and chant it, and praise
The Beautiful Names of Allah forever!

Section 10

ol o il
85. They ask thee concerning the Spirit (of inspiration).
C2285. What is the nature of inspiration?
Who brings it?
Can it ask its Bringer questions?
Can we ask anything which we wish?

These are the sort of questions always asked when
inspiration is called in question. The answer is given
here,.

Inspiration is one of those high experiences which cannot
be explained in the terms of our everyday human
experience. It is spiritual.

The Spirit (Gabriel) does not come of his own will. He
comes by the command of Allah, and reveals what Allah
commands him to reveal.

Of the sum-total of true divine knowledge what a small
part it is that ordinary mortals can understand! They can
be only given that which they can understand, however
dimly. We are not in a position to ask anything that we
wish. If we did so, it would only make us look foolish, for
the guidance comes from Allah's Wisdom, not from our
worldly knowledge.
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87.

88.

(A0) S8 ) Aladl e i of W'y 3y sl (e 2 55 B
Say:
"The Spirit (cometh) by command of my Lord:

of knowledge it is only a little that is communicated to you, (O
men!)

) G s Gl s (i
If it were Our Will, We could take away that which We have sent
thee by inspiration:

C2286. Even the spiritual knowledge that comes to us
comes because of the favour and mercy of Allah. If He
were to withhold it, who can call Him in question?

(M) S le 4 Al W3 Y &
then would thou find none to plead thy affair in that matter as
against Us --

WD) e )Y

Except for Mercy from thy Lord:

C2287. In that case the only one who can plead for us is
the Mercy of Allah.

We can interpret the phrase in its widest abstract sense,
as well as in the concrete sense of the title which is
applied to the holy Prophet Muhammad, the Mercy of
Allah. Thus we come from the abstract question to the
concrete question of the Quran, which is referred to by
name in the verses that follow.

(AV) aS elle R ALzE ()

for His Bounty is to thee (indeed) great.

A3 Ja 10 of o Eally ) cadial o 8
Say:
"If the whole of mankind and Jinns were to gather together to
produce the like of this Qur'an,
C2288. For the meaning of "Jinns", see n. 929 to 6:100.
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90.

(M) Vel mndd glany O "l aliay 080 Y.
they could not produce the like thereof, even if they backed up
each other with help and support.

C2289. The proof of the Quran is in its own beauty and
nature, and the circumstances in which it was
promulgated. The world is challenged to produce a Book
like it and has not produced one.

It is the only revealed Book whose text stands pure and
uncorrupted today.

Cf., for a similar challenge, 2:23, 10:38, and 11:13.

e 8 e el 12 8 Bl G ja el
And We have explained to man, in this Qur'an, every kind of
similitude:

C2290. In the Quran everything is explained in detail
from various points of view, by commands, similitudes,
examples, stories, parables, etc.

It does not merely narrate stories or lay down vague
abstract propositions. It gives every detailed help in
outward and inner life.

(M) 15 9) ol 81 s
yet the greater part of men refuse (io receive it) except with
ingratitude!

C2291. One form in which it can be received with
ingratitude is to pay verbal tributes to it but not study it
as it ought to be studied (2:121 , haqga tilawatihi), or to
disobey its precepts or standards.

(3+) o 5 ) (oo Wl AR T Gl (ye' (1518
They say:

"We shall not believe in thee, until thou cause spring to gush forth
for us from the earth,

C2292. Cf, 2:60.
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92.

(3)) D I S Dl iy (il o A 1 5
"Or (until) thou have a garden of date trees and vines, and cause
rivers to gush forth in their midst, carrying abundant water;

C2293. This ill-assorted and crude jumble of the sort of
miracles which the Unbelievers wanted is in very
appropriate contrast to the sober and reasoned
argument which has begun in the last sentence of verse
93 and continued in sections 11 and 12, which close this
Surah.

It is throughout reminiscent of the materialistic
imagination of Jewish skeptics, which was mainly
responsible for the fall of the Jewish nation (see verse
104 below). For a thirsty people sojourning in a dry land,
the finding of a spring of water as in the story of Moses
or of the well of Zamzam is an appropriate miracle. But
miracles are not for faithless crowds to gape at.

A beautiful well-watered Garden is a symbol of Felicity:
but a skeptic cannot order Allah to produce it for his
pleasure. The same may be said about a house adorned
with gold, except that its symbolism is even more
materialistic.

The fall of the sky or producing Allah face to face or
climbing to the skies by a ladder, or bringing down a
book of parchment which men could handle, are all
irreverent suggestions that make no distinction between
spiritual and material things.

LES e ST U oLl T |

"Or thou cause the sky to fall in pieces, as thou sayest (will
happen), against us;

C2294. Contrast the sublime passages like the
beginning with 82:1. or that in 25:25, where the final
breaking up of the firmaments as we know them s
referred to in the world's catastrophe, with the ridiculous
demand that it should be done for the sport of the
skeptics!

(37) S AL, ally o5
or thou bring Allah and the angels before (us) face to face;
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94.

C2295. Cf. 2:55 and 4:153 about the desire of the
Israelites to see Allah face to face;

and 6:8-9, about angels coming down to convince men.
o) 3 G A e e L 0 6

"Or thou have a house adorned with gold, or thou mount a ladder
right into the skies.

C2296. Cf. 6:35 about a ladder to the skies.
38 - 0% (24 R T A R B B
.08 BES Uile (58 s old') asd o,
No, we shall not even believe in thy mounting until thou send
down to us a book that we could read."

C2297. Cf. 6:7 for the foolish idea of materialistic
skeptics that a spiritual revelation could come down from
the heavens on a piece of parchment that they can
touch.

(37) Y55 558 9T U () e BB,
Say: "Glory to my Lord! am | aught but a man -- a Messenger?"

C2298. A prophet or messenger of Allah is a man at the
command of Allah, and not to satisfy the disingenuous
whims and fancies of Unbelievers.

Miracles greater than any that their foolish fancies could
devise were before them. The Quran was such a miracle,
and it is a standing miracle that lasts through the ages.

Why did they not believe?

The real reason was spite and jealousy like that of Iblis.
See next verse.

Section 11
53 el 3 15k of o U

What kept men back from Belief when Guidance came to them,
was nothing but this:
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(3€) Y shy 17y A Caadl 108 1Y),

they said, "Has Allah sent a man like (us) to be (His)
Messenger?"

C2299. When a man is raised to honour and dignity, his
sincere brothers rejoice, for it is an honour that reflects
its glory on them. But those with evil in their hearts are
jealous like their prototype Iblis, (17:61, n. 2251).

To such men the mere fact that their own brother
receives the grace of Allah is enough to turn them
against that brother.

Any other reasons they may devise are mere make-
believe.

Okl () ity AN ()Y 8 S S
Say,

"If there were settled, on earth, angels walking about in peace
and quiet,

C2300. The argument is that if angels inhabited this
earth, an angel from heaven could be sent down as a
messenger to them, as they could mutually understand
each other, and the Message of Allah could be explained
without difficulty.

But the earth is inhabited by men, and the men
themselves are divided into races, or groups, or nations.
To each Group is sent a prophet from among their
brethren: to 'Ad, their brother Hud (11:50); to Thamud,
their brother Salih (11:61): and so on.

As a matter of fact, with wicked men, constituted as they
are, the appearance of an angel causes disturbance and
an unseemly riot, as in the case of the angels that came
to Lut (11:77-80).

In any case they cannot carry out an effective mission
among men (6:8-9).

(32) Y 57 8L oLl (5 peile WS

We should certainly have sent them down from the heavens an
angel for a messenger."
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P (g s Al S U

Say: "Enough is Allah for a withess between me and you:
C2301. 'If you want a real witness, it is not these sorts
of fancy miracles, but the witness of the true ever-living
God. Purify your hearts, and ask Him in true contrition

and repentance, and He will guide you and show you the
Way'. (R).

(37) Ve |l 20y ()8 4G)
for He is well-acquainted with His servants, and He sees (all
things)."
gl Tsed alll g (g
It is he whom Allah guides, that is on true guidance;
405D e sl el 2a8 ol Ula) (4.
but he whom He leaves astray -- for such wilt thou find no
protector besides Him.

C2302. 'All your insincere subtleties are of no use. The
only real guidance is the guidance of Allah. If you do not
seek His grace, you will be lost. Besides Him, there is no
true friend or protector'.

Ty U et e 3y o ALl 270 b H0AT,
On the Day of Judgment We shall gather them together, prone on
their faces, blind, dumb, and deaf:

(‘W) \J:um }iGBJ Cnd LK éip }i\’}ﬁx“_
their abode will be Hell:

every time it shows abatement, We shall increase for them the
fierceness of the Fire.

C2303. 'If you still persist in your evil ways, what is to
be your evil end?

You will become more and more identified with the
Company of Evil. You will come to shame and ignominy,
like men thrown down prone on their faces. You will lose
the use of all the faculties of judgment with which Allah
has endowed you.
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98.

99.

Instead of seeing, you will be blind to Allah's Signs.
Instead of having the power of seeking Him in prayer
and rejoicing in His grace, you will be dumb. Instead of
hearing the harmony and music of the spheres, as
typified in the pure and harmonious lives of men, you
will hear nothing or only hear dull or confused sounds
like deaf men.

The scorching fire of your punishment will not grow less,
but grow more fierce as you go deeper into Hell'.

L 5038 s b
That is their recompense, because they rejected Our Signs,
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and said, "When we are reduced to bones and broken dust,
should we really be raised up (to be) a new Creation?"

C2304. This phrase is repeated from 17:49.

The reminiscence rounds off the argument. After certain
moral precepts to which Faith was linked, we have had a
discussion of Unfaith. Its various motives have been
analyzed, and its penalties have been allegorically
shadowed forth.

After this, the example of Pharaoh is held as a type of
Unfaith in the next section, and the Surah closed with an
exhortation to faith and a declaration of the glory of
Allah.

O o a8 [ MYy i) 1A o3 Al {f Ty AT

See they not that Allah, Who created the heavens and the earth,
has power to create the like of them (anew)?

C2305. Allah, Who created all that is in the heavens and
on earth, has surely the power to revive the life of
individual souls after their bodies have perished, -and
revive them with memories of their past life and for a
continuation of their spiritual history. Only He has fixed a
term for each stage of our existence, which we can
neither prolong nor shorten.
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Only He has decreed a term appointed, of which there is no
doubt.

(39) 158 91 & saldall 5,
But the unjust refuse (to receive it) except with ingratitude.

C2306. This phrase carries us back to 17:89, after we
began the argument about the real motives for the
rejection of the Quran by skeptics.

The argument is now closed in a sort of minor circle
within the major circle sketched in n. 2304 above.

gt Ay (A1 A (AL T 8
100. Say: "If ye had control of the Treasures of the Mercy of my Lord,
) A L
behold, ye would keep them back, for fear of spending them:
(1+0) 158 syl S5
for man is (ever) niggardly!"

C2307. A fresh argument is now addressed to those who
would confine Allah's revelations to a limited circle of
men, such as they themselves belonged to.

The immediate reference was to the Jews, who could not
understand how any Gentiles could receive revelations
and guidance even superior to what they considered
their own birth-right. But the tendency is widespread in
the human race.

A particular race, or caste, or a particular kind of culture,
claims to be the custodian of Allah's Message, whereas it
is universal. Allah's Mercy is universal, and He scatters
the priceless Treasures of His Mercy broadcast among
His creatures. They are not exhausted by spending. It is
only the misers who hoard their wealth for fear it should
be used up by spending.

'Are you spiritual misers going to keep back Allah's holy
Message from the multitude?
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Is that the reason why you deny the advent of the new
Teacher, who comes as a Mercy to all men-to all
Creation?'

Section 12

Sl ) s s s LT AT
101. To Moses We did give nine Clear Signs:
C2308. Nine Clear Signs: see 7:133, n. 1091.

The story of Pharaoh (or a phase of it) is here told with a
view to exhibiting the decline of a soul on account of
pride in outward power and dignity.

LOse AT 088 e ) i) D

ask the Children of Israel: when he came to them, Pharaoh said
to him:

C2309. To them: i.e., to Pharaoh, as sitting in his
Council, with the Chiefs of his people. Cf. 7:103.

The whole scene is described in some detail from the
point of view of nations or Ummahs in 7:103-133.

(V1) Tshle s G 8l )

"O Moses! | consider thee, indeed, to have been worked upon by
sorcery!"

C2310. At a different and later stage in the scene,
Pharaoh's Chiefs call Moses a "sorcerer well-versed"
(7:109).

Here Moses, who had come with the Nine Signs but had
not yet shown them, is reproached with being the object
of sorcery: he is practically told that he is mad!

oY s el gl S5 9) e W U6l L iale 18

102. Moses said, "Thou knowest well that these things have been
sent down by none but the Lord of the heavens and the earth as
eye-opening evidence:
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C2311. We can well suppose Moses to ask Pharaoh to
recall all the past history of Moses, for Moses had been
brought up in Pharaoh's palace in all the learning of the
Egyptians. He could not therefore be mad, or a simpleton
worked on by Egyptian magic.

What he was going to show was something far greater; it
was not the deceptive magic of Pharaoh's sorcerers, but
true Signs that came from Allah, the Lord of all power.
They were to open the eyes of his people, and if Pharaoh
resisted faith. Moses warns him that Pharaoh in that case
was doomed to destruction.

This is the course of the soul that sinks down by Pride!
(R).
(V) 153 et L il P

and | consider thee, indeed, O Pharaoh, to be one doomed to
destruction!"

om) G T of
103. So he resolved to remove them from the face of the earth:

C2312. Pharaoh on this tries various subterfuges and
plans for removing not only Moses but all his people by
doing away with them.

The detailed story is not told here but may be read in
Surah 7.

But Allah's Wrath descended on Pharaoh and those who
were with him in body and mind. The Egyptians who
repented were subject to Pharaoh's wrath but were
saved from the Wrath of Allah (7:121-126).

(\ .\") PRV Y 2 PPN uAJ él_éjch
but We did drown him and all who were with him.
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104. And We said thereafter to the Children of Israel, "Dwell securely
in the land (of promise)":
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C2313. The Israelites were taken to the Promised Land
in Palestine, and they established their own kingdom
there, but they forfeited Allah's favour by their sins and
backslidings and will have to answer like all souls by the
law of personal responsibility at the Day of Judgment.

() 8) Ll 28 Wa 5TAYI 82 015 138
but when the second of the warnings came to pass, We gathered
you together in a mingled crowd.
C2314. The second of the warnings:

- the first was probably that mentioned above, in 17:5
and

- the second that mentioned in 17:7 (middle).

When this second warning due to the rejection of Jesus
came to pass, the Jews were gathered together in a
mingled crowd.

Some Commentators understand the second warning to
be the Day of Judgment, the Promise of the Hereafter.

(R).
3 3l S 5
105. We sent down the (Qur'an) in Truth, and in Truth has it
descended:

C2315. The Quran was sent down by Allah in Truth: it
was not forged by any mortal.

It has descended in Truth: it was not and has not been
falsified or corrupted in the process of being
communicated to mankind.

(1 0) 11dy 17y 9) WAL S
and We sent thee but to give Glad Tidings and to warn (sinners).

C2316. The part of the Prophet was that of a
Messenger: he was not responsible if the ungodly
rejected it. He fulfilled his mission in promulgating and
explaining it and leaving it as a legacy to the world.
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106. (It is) a Qur'an which We have divided (into parts from time to
time), in order that thou mightest recite it to men at intervals:

() +7) Sk S0,
We have revealed it by stages.
C2317. The marvel is that these parts, revealed at
different times and in different circumstances, should fit

together so closely and consistently as they do. All
revelation is progressive.

The previous revelations were also progressive. Each of
them marked a stage in the world's spiritual history.

Man's mind does not take in more than his spiritual state
will have prepared him, for Allah's revelation comes as a
light to illuminate our difficulties and show us the way in
actual situations that arise.

LY sl 4 T skl 8
107. Say: "Whether ye believe in it or not,
S (A0 henle I8 13) 4L coe a1 150 0 2.
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it is true that those who were given knowledge beforehand, when
it is recited to them, fall down on their faces in humble
prostration,"

C2318. No one's belief or unbelief affects the beauty or
grandeur of Allah's revelation. But those endowed with
spiritual knowledge or insight know at once when they
hear Allah's holy Word, and fall down and adore Allah.

Those endowed with knowledge include those who had
received previous revelations and had kept themselves
free from corrupt ideas.

(V0 A) Yomiad B 3275 8 o) W sl (1805
108. And say: "Glory to our Lord! truly has the promise of our Lord
been fulfilled!"
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C2319. Those who had received previous revelations
find in the Quran and in the Messenger who brought it,
the promise of Allah fulfilled. Those who were spiritually
prepared for it found in the same way the satisfaction of
their spiritual yearnings: to them, also, Allah's promise
was sent to be fulfilled.

(1 9) o A AN 55 (K G (y5Das

109. They fall down on their faces in tears, and it increases their
(earnest) humility.

C2320. A feeling of earnest humility comes to the man
who realises how, in spite of his own unworthiness, he is
brought, by Allah's Mercy, into touch with the most
sublime Truths.

Such a man is touched with the deepest emotion, which
finds its outlet in tears.

u_,uj\ ] 2 JY Al el (g8
110. Say: "Call upon Allah, or call upon Rahman:
C2321. Cf. 7:180.

Rahman describes one of the attributes of Allah, -His
grace and Mercy which come to the sinner even before
he feels conscious of the need of it,- the preventive
Grace which saves Allah's servants from sin. See n. 19 to
1:1.

Allah can be invoked, either by His simple name, which
includes all attributes, or by one of the names implying
the attributes by which we try to explain His nature to
our limited understanding. The attribute of Mercy in
Rahman was particularly repugnant to the Pagan Arabs
(see 25:60, and 21:36): that is why special stress is laid
on it in the Quran. (R).

IR VU R PSS AV T

by whatever name ye call upon Him, (it is well): for to Him belong
the Most Beautiful Names.
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C2322. These Beautiful Names of Allah are many. The
Hadith related by Tirmizi, accepted by some as
authentic, mentions 99 names of Allah.

Qadhi Muhammad Sulaiman has published an Urdu
monograph on the subject, published by the Daftar
Rahmatun-lil-'Alamin Patiala, 1930. Those who wish to
see a poetic Commentary on the names in the form of
stories in English may consult Sir Edwin Arnold's Pearls
of the Faith.

Sir Edwin's stories are of unequal merit, but a fine
example is furnished by No. 4, al-Malik. "The King". (R).

(11 +) S G5 (55 250 Loy (88 'y S3Smy 523 V.

Neither speak thy Prayer aloud, nor speak it in a low tone, but
seek a middle course between."

C2323. Cf, 7:205.

All prayer should be pronounced with earnestness and
humility, whether it is congregational prayer or the
private outpouring of one's own soul.

Such an attitude is not consistent with an over-loud
pronunciation of the words, though in public prayers the
standard of permissible loudness is naturally higher than
in the case of private prayer.

In public prayers, of course, the Azan or call to prayer
will be in a loud voice to be heard near and far, but the
chants from the Sacred Book should be neither so loud
as to attract the hostile notice of those who do not
believe not so low in tone as not to be heard by the
whole congregation.
LS PRECAA PG (P R
111. Say:
"Praise be to Allah Who begets no son,
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and has no partner in (His) dominion: nor (needs) He any to
protect Him from humiliation:
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C2324. A first step towards the understanding of Allah's
attributes is to clear our mind from superstitions, such as
that Allah begot a son, or that He has partners, or that
He is dependent upon other beings to protect Him from
harm and humiliation.

We must realise that He is the One and Peerless. His
greatness and glory are above anything we can
conceive: but using our highest spiritual ideas, we must
declare forth His greatness and glory.

The Surah began with singing the glory and praises of
Allah: it ends on the same note, concluding the
argument.

The next Surah takes up the same theme from another
point of view, and opens with the same note, "Praise be
to Allah". (R).

(V11) 8 555

Yea, magnify Him for His greatness and glory!"
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