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verily! With me is my Lord, He will guide me.

Quran English Translation & Commentary

Al Shu'ara’
o) i)

Introduction and Summary

This Surah begins a new series of four Surahs (26-29), which
illustrate the contrast between the spirit of Prophecy and
spiritual Light and the reactions to it in the communities among
whom it appeared, by going back to old Prophet and the stories
of the Past, as explained in the Introduction to Surah 17.

In this particular Surah we have the story of Moses in his fight
with Pharaoh and of Pharaoh's discomfiture. Other Prophets
mentioned are Abraham, Noah, Hud, Salih, Lut, and Shu'ayb.
The lesson is drawn that the Quran is a continuation and
fulfiiment of previous Revolution, and is pure Truth, unlike
poetry of vain poets.



Chronologically the Surah belongs to the middle Makkan period,
when the contact of the Light of Prophecy with the milieu of
Pagan Makkah was testing the Makkans in their most arrogant
mood.

Summary- The conflict of Unbelief with Truth is vain; so was
the conflict of Pharaoh with Moses; Pharaoh's magicians bowed
to the Truth, and Pharaoh and his hosts were drowned (26:1-
68, and C. 164).

Nor did Abraham's people gain anything by their resisting of the
Truth he preached, and Noah's people perished by their Unbelief
(26:69-122, and C. 165).

Hud warned his people against reliance on their material
strength and Salih against sacrilege, but in both cases the evil
ones were brought low (26:123-159, and C. 166).

Lut had to deal with unspeakable crimes, and Shu'ayb against
dishonest dealings and mischief; their teaching was rejected,
but the rejecters were wiped out (26:160-191, and C. 167).

S0, when the spirit of Prophecy came to Makkah, it was resisted
by the votaries of evil: but Truth is not like vain poetry, and
must triumph at last (26:192-227, and C. 168).

C.164 (The running Commentary, in Rhythmic Prose)
(26:1-68)

Allah's Plan works unceasingly: His Light
Shines none the less brightly, because some
Reject it or mock at it. Moses was freed
From all fear when Allah gave him His Signs
And sent him to Pharaoh: he boldly
Proclaimed the Message, and won the wise ones
Of Egypt: the rejecters, with Pharaoh, perished,
And their heritage passed to worthier hands.
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(1) o
Ta Sin Mim.

C3137. This is a combination of three Abbreviated
Letters, as to which, generally, see Appendix 1, printed
at the end of Surah 2.

This particular combination occurs here and at the head
of Surah 28, while the intervening Surah 27 has it in the
syncopated form Ta Sin. None of the explanatory
conjecture which I have seen carries conviction for me. If
the letters stand Tur al Sinin (Mount Sinai) and Musa
(Moses) whose story fills a large part of the Surah, why
is the letters Mim omitted in Surah 27, where the same
meaning would apply?

There is however, one fact to which I should like to draw
attention. There are eleven sections in this Surah, and
eight of them end with the word Rahim (with the final
Mim). The three exceptions are section 2 and 3, and
section 11.

But section 2 and 3 are part of the story of Moses, which
is completed in section 4, and that ends with "Rahim”.

The main argument in section 11 ends at verse 217,
which ends with Rahim. We can say that the whole
Surah is based on a refrain in the word "Rahim".

Whether this has any bearing on our present enquiry I
cannot say. My own position is that where we have
material, we should pursue our researches, but we
should never be dogmatic in such matters, as some
Mysteries can never be solved by mere research.

(Y) cpual SIS & el
These are Verses of the Book that makes (things) clear.
C3138. Cf. 5:15, and n. 716.



The comparison of Allah's revelation with Light is
continued.

(¥) Casiase | 5h &0 U LGS 245 Gl
It may be thou frettest thy soul with grief, that they do not become
Believers.
C3139. "They" are the Pagans of Makkah.

From a human point of view it was a great
disappointment to Allah's Messenger in the middle period
of his Makkan ministry that the Makkan could not be
brought to believe in the Truth.

gl oL G pglle L o

If (such) were Our Will, We could send down to them from the
sky a Sign,

C3140. If it had been Allah's Will and Plan to force
people's will, He could quite easily have forced the
Makkans.

But His Will and Plan work differently. His revelation is
meant to train man's own will so that it conforms to
Allah's beneficent purpose.

(€) pmemla  pilie oded
to which they would bend their necks in humility.
() a1 S 1) 23 T (5 S5 o sl s
But there comes not to them a newly-revealed message from
(Allah) Most Gracious, but they turn away therefrom.

They have indeed rejected (the Message):
(1) Osd e 4 ) S8 G o Uil pgiliid |
so they will know soon (enough) the truth of what they mocked at!

C3141. They may laugh at Allah's Message of
righteousness, but they will soon see the power of Truth
and realise the real significance of the movement which
they opposed.
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10.

Where were the Pagans of Makkah after Badr, and still
more, after the bloodless surrender of Makkah?

And the meaning may be applied universally in all
history.

(V) @R 770 S8 (e L Ll 58 (a0 ) Vg0 2T
Do they not look at the earth -- how many noble things of all kinds
we have produced therein?

C3142. If evil has a little run in this life, let them not
run away with the notion that the world is for evil. They
have only to look round at the physical and moral world
around them, and they would be undeceived.

But they are blind and without the Faith (the Light)
which would open their eyes.

LAl )
Verily, in this is a Sign:
(A) s 158 S .
but most of them do not believe.
(2) @Dl Daall sd &) O
And verily, thy Lord is He, the Exalted in Might, Most Merciful.

C3143. One Who is able to carry out all His Will and
Plans.

See n. 2818 to 22:40.

Section 2

e i g ) (530 3
Behold, thy Lord called Moses:

C3144. The part of the story of Moses told here is how
Moses felt diffident about undertaking his commission;

- how Allah reassured him;

- how he went to Pharaoh with "the Signs";
5



11.

12.

13.

14.

- how Pharaoh and his people rejected him;

- how their blasphemy recoiled on themselves, but the
cause of Allah triumphed;

in other words the point here is the reaction of a wicked
people to the light that was held up to them, considered
in its relation to the mind of Allah's Messenger.

(1) Ol 27 il of
"Go to the people of iniquity --

"The people of Pharaoh:

(V) os Ul
will they not fear Allah?"
(VY) 0 of GIAT 31 &5 O
He said:
"O my Lord! | do fear that they will charge me with falsehood:
(V%) Csotb A UnllE S Bllaty Uy (5 yNa (uas
"My breast will be straitened, and my speech may not go

(smoothly):
so send unto Aaron.

C3145. As we should say in English, "My heart would fail
me, and my tongue cleave to my mouth."

Moses had an impediment in his speech, and his mission
was risky: see next note.

But Allah's Plan works in wondrous ways. Aaron was
given to assist him in his mission, and Moses'
shortcomings were transformed by Allah's grace into
power, so that he became the most powerful leader of
Israel.

(0 £) oty of Galals Cud Lle 24T
"And (further), they have a charge of crime against me; and | fear
they may slay me."
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15.

16.

17.

18.

C3146. Moses was brought up in the palace of Pharaoh,
as narrated in his personal story in 20:39-40 and n.
2563.

When he was grown-up he saw an Egyptian smiling an
Israelite, and as the Israelites were being generally
oppressed by the Egyptians, Moses' anger was roused,
and he slew the Egyptian.

He then fled to the Midianite country in the Sinai
peninsula, where he received the divine commission. But
the charge of slaying the Egyptian was hanging against
him.

He was also apparently quick-tempered. But Allah's
grace cured his temper and he became wise; his
impediment in speech, for he stood up boldly to speak to
Pharaoh; and his fear, for he dared the Egyptians with
Allah's Signs, and they were afraid of him.

LR
Allah said: "By no means!
o WLG GG
proceed then, both of you, with Our Signs;
(19) osmalide oL .
We are with you, and will listen (to your call).
o B (y5eTyd Lla
"So go forth, both of you, to Pharaoh, and say:
(1) Gaalladl T Uk,
'We have been sent by the Lord and Cherisher of the Worlds;
(1Y) Dl 5l 3 Ui Ul O
"Send thou with us the Children of Israel.™
(VA) Cotims o 0 Ui 'y 13 U S35 1 08

(Pharaoh) said: "Did we not cherish thee as a child among us,
and didst thou not stay in our midst many years of thy life?
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19.

20.

C3147. There is here a little play of wit on the part of
Pharaoh. When Moses speaks of the "Lord and Cherisher
of the Worlds", Pharaoh says:

"Who cherished you?
Did we not bring you up as a child?
Did you not grow up among us?"

By implication Pharaoh suggest that he is the cherisher
of Moses, and in any case Pharaoh laid claim to godhead
himself.

(Y9) cp A& ;@&\AB Calad @K\ Slilad laidy

"And thou didst a deed of thine which (thou knowest) thou didst,
and thou art an ungrateful (wretch)!"

C3148. Further, Pharaoh reminds Moses of his having
slain the Egyptian, and taunts him:

"You are not only a murderer: you are an ungrateful
wretch" (using kafir again in a double sense) "to have
killed one of the race that brought you up!"

(Y+) Culizall (e Gl 13) Leilad ()8
Moses said:
"l did it then, when | was in error.
C3149. What is Moses' reply?

He is no longer afraid. He tells the whole truth,
extenuating nothing in his own favour.

"Yes I did it: but I did it under an error."
There are three implications in this:

1. "I was wrong in doing it in a temper and in being
hasty;

2. was wrong in taking the law into my own hands, but
I repented and asked for Allah's pardon (xxviii. 15-
16);

3. that was at a time when I was under your influence,
but since then I am a changed man, as Allah has
called me."
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21.

22.

23.

"So | fled from you (all) when | feared you;

C3150. He accounts for all his movements, much more
than Pharaoh had asked for. He has nothing to hide. At
that time he was under the influence of fear, and he had
fled from him.

Now he is serving Allah, the Lord of the Worlds. He has
no fear: he is a messenger.

(YY) el (e lan s WSS 35 J T
but my Lord has (since) invested me with judgment (and wisdom)
and appointed me as one of the messengers.

(YY) dl ) oo Sadie o (e QA A &ty
"And this is the favor with which thou dost reproach me -- that
thou hast enslaved the Children of Israel"

C3151. Pharaoh had called Moses ungrateful and
reproached him with all the favours which Moses had
received from the Egyptians.

"What favours?" he says; "Do you count it also as a
favour to me that you have enslaved my brethren the
Children of Israel?"

Moses was now speaking as a Prophet of Allah, not as an
individual. Any individual favours he may have received
were blotted out by the oppression of his people. (R).

(YF) Cpalladl &) Wy (528 08

Pharaoh said: "And what is the 'Lord and Cherisher of the
Worlds?™

C3152. Moses having eliminated all personalities, the
argument now comes up to the highest plane of all,-the
attributes of Allah and His mercies. Moses had put
forward this before, as implied in verse 16 above, but
Pharaoh had twisted it into personalities.

Now we come back to the real issue. It may have been
in the same sitting, or it may have been in a later sitting.

(R).



24,

25.

26.

27.

ey Wy a0 el gl &)
(Moses) said:

"The Lord and Cherisher of the heavens and the earth, and all
between --

LR N
(Y¢) O ga 3K )
if ye want to be quite sure."

(Y0) oysraiid Ul ATsa (1l ()8
(Pharaoh) said to those around: "Do ye not listen (to what he
says)?"

C3153. Moses had stiffed up the wrath of Pharaoh both
by putting forward the name of the One True God as
against Pharaoh's pretended godhead, and by suggesting
that any man of judgment would understand Allah's
majesty.

While Pharaoh turns to his people in indignation, Moses
drives the nail in further:

"He is the God of the heavens and the earth and all
between: therefore He is also your God, and the God of
your fathers from the beginning. Any other pretensions
are false!" (R).

(Y1) Calll WK1 s &,
(Moses) said: "Your Lord and the Lord of your fathers from the
beginning!"

(YY) Crsinad 2881 Julyl il Q&1 60T &) I
(Pharaoh) said: "Truly your messenger who has been sent to you
is a veritable madman!"

C3154. Pharaoh is further perturbed. In reply to Moses'
statement that Allah, the One True God is also the God
of the Egyptians and Pharaoh also, Pharaoh says
sarcastically to his Court:

"Look at this 'Messenger' of yours; he seems to be mad!"

But Moses is not abashed. He boldly says what is the
truth:

10



28.

29.

30.

31.

32.

"It is you who are mad! The God Whom I preach is the
universal Lord,-of the East and of the West. He reigns
wherever you go!"

o Lagin Wy o pacall’y (3l O 8
(Moses) said: "Lord of the East and the West, and all between!
(YA) sfind 8 )
If ye only had sense!"
(Y2) Crtisniidl) (o Al (g e L) Cdal) il 8

(Pharaoh) said: "If thou dost put forward any god other than me, |
will certainly put thee in prison!"

C3155. Now we come to the crisis. Pharaoh threatens
Moses with prison for treason.

Moses remains calm and stiff argues:

"What if I show you a miracle? Will it convince you that I
am not mad, and that I have behind me the Lord of all
the Worlds?"

(T+) O ooty Elia "1l )8
(Moses) said: "Even if | showed you something clear (and)
convincing?"

C3156. The Egyptians were addicted to magic and
sorcery. If a true miracle were shown to them, would
they believe?

Perhaps they would see the hollowness of their own
magic. In fact this actually happened with the Egyptian
sorcerers themselves and perhaps with the commonalty.

But Pharaoh and his Court were too arrogant, and
battened too much on frauds to yield to Truth.

(7)) Cosiall (e & o) 4 ol 8
(Pharaoh) said: "Show it then, if thou tellest the truth!"

So (Moses) threw his rod, and behold, it was a serpent, plain (for
all to see)!

11



33.

34.

35.

36.

37.

38.

(Y7) Caoblll elaty o 13a 23 g T
And he drew out his hand, and behold, it was white to all
beholders!

C3157. Cf. 7:107-108.
See the whole passage there, and the notes thereon.

Section 3

e Al Ll
(Pharaoh) said to the Chiefs around him:
C3158. In 7:109 it is the Chiefs who say this.

The fact is that it was a general consultation, and this
was the general feeling, expressed in words by each to
the others.

(V€) e Halld 13 )
"This is indeed a sorcerer well-versed:
cepmm o8l 0 o5 00 ()
"His plan is to get you out of your land by his sorcery;
(vo) Ol 135
then what is it ye counsel?"
(Y1) Grodla A1) 2 il oA gx;’j AL
They said:

"Keep him and his brother in suspense (for a while), and dispatch
to the Cities heralds to collect --

(*V) ple JaL G Al
"And bring up to thee all (our) sorcerers well-versed."
(TA) pstals o' cliual 37kl aand

So the sorcerers were got together for the appointment of a day
well-known,

12



39.

40.

41.

42.

C3159. A day well-known: a solemn day of festival:
see 20:59.

The object was to get together as large a concourse of
people as possible. It was confidently expected that the
Egyptian sorcerers with all their organisation would win
with their tricks against these amateur Israelites, and so
the State cult of the worship of Pharaoh would be
fastened on the necks of the people more firmly than
ever.

(79) Osraing o351 Ua Ll (85
And the people were told:
"Are ye (now) assembled? --

(£) ) 24 188 o) B AL A UEal
"That we may follow the sorcerers (in religion) if they win?"

C3160. See the last note.

The people are to come and witness the triumph of the
State religion, so that they may become the more
obedient to Pharaoh and more compliant with the
demands of the priests.

The State religion included magic and the worship of
Pharaoh.

(¢Y) Ol FAS K ) \J;ULJU.J Ose a1 elE 8 Al oS Ul
So when the sorcerers arrived, they said to Pharaoh:
"Of course -- shall we have a (suitable) reward if we win?"

C3161. There was no such thing as pure loyalty to an
exploiting ruler like this Pharaoh. The sorcerers, who
were probably also priests, were venal, and they hoped
to establish their own hold on both king and people by
the further enrichment of themselves and their order.

(£7) CmDR) 0l 13) 2800 225 8
He said: "Yea, (and more) -- for ye shall in that case be (raised to
posts) nearest (to my person)."

13



43.

44,

45.

46.

(£7) Osale il Lo )il s s gl (8
Moses said to them: "Throw ye -- that which ye are about to
throw!"

C3162. The euphemism implies a taunt, as if Moses had
said:

"I know about your tricks! You pretend to throw
ropes and rods, and make people believe they are
snakes. But now come on!"

ey il Ve
So they threw their ropes and their rods,
() O B ) (3 Fms LA85,

and said: "By the might of Pharaoh, it is we who will certainly
win!"

C3163. Though Pharaoh claimed to be a god, it is not
likely that those nearest to him - his priests and
sorcerers - believed such a thing! But it was game of
mutual pretence before the world. And so they appeal to
his "divine" power.
Then Moses threw his rod,

(£°) uszT_\ o Caali ‘;ﬁ 138,
when behold, it straightway swallows up all the falsehoods which
they fake!

C3164. The sorcerers' ropes and rods seemed to have
become serpents, but the rod of Moses was mightier
than all of them and quickly swallowed them up.

So truth is more powerful than tricks and win expose and
destroy them.

(£7) Omalu 8a0) 3

Then did the sorcerers fall down, prostrate in adoration,

14



47.

48.

49.

50.

(£V) Cpadladl Sy Wl ) 18
Saying:
"We believe in the Lord of the Worlds,

(£A) OsDRs (50 )

"The Lord of Moses and Aaron."

A O s A
Said (Pharaoh):
"Believe ye in him before | give you permission?

Ol (gl Tl A&Te o) K RT4T)
Surely he is your leader, who has taught you sorcery!
But soon shall ye know!
C3165. The sorcerers knew that they had met

something very different from their tricks. Allah's power
worked on them and they professed the True God.

As they represented the intelligence of the community, it
may be presumed that they carried the intelligence of
Egypt with them and perhaps some of the commonalty,
who were impressed by the dramatic scene!

Hence Pharaoh's anger, but it is the beginning of his
decline!

(£9) Comad BT I (5 08 G Ll

"But sure | will cut off your hands and your feet on opposite sides,
and | will cause you all to die on the cross!"

noma ) fa
They said:
"No matter!
(+) Oodise W, MU

for us, we shall but return to our Lord!

15



51.

52.

(e)) Oyl U}f X ufl_al_)l.la;l_u)l_d gty QT ’QAL.\G\
"Only, our desire is that our Lord will forgive us our faults, that we
may become foremost among the Believers!"

C3166. This is the core of the lesson enforced in this
passage.

What was the reaction of the environment to the Light or
Message of Allah?

- It transformed Moses so that he became a fearless
leader, one of the foremost in faith.

- From men like Pharaoh and his corrupt court, it
called forth obstinacy, spite, and all the tricks and
snares of evil, but Evil was defeated on its own
ground.

- The magicians were touched by the glorious Light of
Allah, and they were ready to suffer tortures and
death, their sole ambition (in their transformed state)
being to be foremost in Faith!

Section 4

(o7) Crsnifie oK) (oalimy sl U (s s ) Winl
By inspiration We told Moses: "Travel by night with My servants;
for surely ye shall be pursued.”

C3167. The rest of the story -of the plagues of Egypt- is
passed over as not germane to the present argument.
We come now to the story of Israel leaving Egypt,
pursued by Pharaoh.

Here again there are three contrasts:

1. the blind arrogance of the Egyptians, against the
development of Allah's Plan;

2. the Faith of Moses, against the fears of his people;
and

3. the final deliverance of the Israelites against the
destruction of the host of brute force.

16



53.

54.

55.

56.

57.

58.

59.

(o7) Groils Rl A e U Oule
Then Pharaoh sent heralds to (all) the Cities,
() Osbls Ll % Oy
(Saying): "These (Israelites) are but a small band,
(02) &skailal Ul a4y
"And they are raging furiously against us;
(01) Ol aeal Ul
"But we are a multitude amply fore-warned."
(oY) Gsie’s cilia (o ablin jala
So We expelled them from gardens, springs,

C3168. In deference to almost unanimous authority I
have translated this passage (verses 58-60) as if it were
a parenthetical statement of Allah's purpose.

Personally I prefer another construction.

According to that, verses 58-59 will be part of Pharaoh's
proclamations; "We have dispossessed the Israelites
from everything good in the land, and made them our
slaves";

and verse 60 only will be parenthetical;

"Poor ignorant men! You may oppress those who are
helpless, but We (i.e. Allah) have declared that they shall
inherit all these things",

as they certainly did (for a time) in the Land of Palestine.

(o) @S plins 5555
Treasures, and every kind of honorable position;
Thus it was,

(09) Ul sl 32 S
but We made the Children of Israel inheritors of such things.

17



60.

61.

62.

63.

C3169. The Children of Israel certainly inherited the
gardens, springs, treasures, and honourable positions in
Palestine after many vyears' wanderings in the
wilderness.

But when they were false to Allah, they lost them again,
and another people (the Muslims) inherited them when
they were true in Faith.

"Of such things": literally, "of them".

e ond ER SN 2
(1) O ria pb 92008
So they pursued them at sunrise.

C3170. The story is here resumed after the parenthesis
of verses 58-60.

(1)) OR8N G) (se Llalal JB glaiall el 5 Lld

And when the two bodies saw each other, the people of Moses
said: "We are sure to be overtaken."

LB e
(Moses) said: "By no means!
(VY) O (520 22 O...
my Lord is with me! Soon will He guide me!

C3171. Guide me: i.e., show me some way of escape
from danger.

This actually happened for Pharaoh's host was drowned.
The faith of Moses stands in strong contrast to the fears
of his people.

oAl Elanh il o (gl ) B
Then We told Moses by inspiration: "Strike the sea with thy rod."
(1Y) aadaall 2ohllS (35 K ke lala

So it divided, and each separate part become like the huge, firm
mass of a mountain.

18



64.

65.

66.

67.

68.

(1) CpoAll 25 rl

And We made the other party approach thither.

C3172. The miracle was twofold:

1. Moses with his people passed safely through the sea;
2. and Pharaoh and his great host were drowned in the

sea.
(10) Cpmaal A5k Ty o g BT
We delivered Moses and all who were with him;

A

(1) CpoAll G ef 28
But We drowned the others.
LA 8y
Verily in this is a Sign:
(1Y) Oia'se bR GE W,
but most of them do not believe.

C3173. As it was then, so it is now. In spite of the
obvious Signs of Allah, people who are blind in their
obstinate resistance to Truth accomplish their own
destruction, while humble, persecuted men of Faith are
transformed by the Light of Allah, and obtain salvation.

(VA) D Dasel el S, 1
And verily thy Lord is He, the Exalted in Might, Most Merciful.

C3174. Nothing that the powers of evil can do, will ever
defeat the merciful Purpose of Allah. Evil, in resisting
good, will effect its own destruction.

C.165 (The running Commentary, in Rhythmic Prose)
(26:69-122)

Abraham patiently argued with his people
About Allah's Truth; prayed for wisdom

19



69.

70.

71.

And righteous, for himself, his father,
And future generations; and taught Truth
About the Hereafter. Noah preached
To a world of Unfaith, and would not reject
The humble and lowly: his arrogant rejecters
Were brought low: in him and his following
Were vindicated Allah's righteous Purpose and Mercy.

Section 5

(19) )l W agile (B
And rehearse to them (something of) Abraham's story.
C3175. For the argument of this Surah the incidents in

Abraham's life are not relevant and are not mentioned.
What is mentioned is:

- the steps by which he taught about the sin of false
worship, in the form of a Dialogue;

- the aims of a righteous man not only in his individual
life, but for his ancestors and posterity, in the form of
a Prayer;

- and a picture of the Future Judgment, in the form of
a vision.

is covered by verses 70-82; by 83-87; and by 88-102.

(V+) Osad Lo a4l JB 3
Behold, he said to his father and his people: "What worship ye?"
(VY) CiSle L Ui Uliial 25 1518
They said: "We worship idols, and we remain constantly in

attendance on them."

C3176. They want to show their true and assiduous
devotion. But Abraham goes at once to the heart of the
matter by asking:

"To whom is your devotion paid?
Is the object worthy of it?"

20



72

73.

74.

75.

76.

77.

(YY) 053 ) K0 sy Ja J8
. He said:
"Do they listen to you when ye call (on them),

(VF) Cosian ol K0 sy
"Or do you good or harm?"
(Ve) O slady UK G Ul BTy (0 ) e

They said: "Nay, but we found our fathers doing thus (what we
do)."

(Vo) &ysdiad A K o 3l ()8
He said:
"Do ye then see whom ye have been worshipping --

(V1) & 5e28l) 28507 ol
"Ye and your fathers before you? --
"For they are enemies to me;

C3177. The things that you worship are enemies to
mankind: let me testify from my own personal
experience: they are enemies to me: they can do me no
good, but would lead me astray.

Contrast with their impotence or their power of mischief
the One True God Whom I worship: He created me and
all the Worlds: He cherishes me and guides me; He
takes care of me; and when I die, He will give me new
life; He will forgive me and grant me final Salvation.

Will you then come to this true worship?

How can you doubt, after seeing the contrast of the one
with the other?

Is it not as the contrast between Light and Darkness?'

(YY) Cpalladl SO W)

not so the Lord and Cherisher of the Worlds;
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78

79

80

81

82

83

(VA) O sed S8R (52

. "Who created me, and it is He Who guides me;

(V) Oy Sraaar b 531

. "Who gives me food and drink,

(h+) O 5 im 135

. "And when | am ill, it is He Who cures me;

(M) oxnd &8 ey 21

. "Who will cause me to die, and then to live (again);

(AY) ) T el I i of ol (g3l

. "And Who, | hope, will forgive me my faults on the Day of
Judgment...

(AY) Cpadially saally L&A 3 L L

. O my Lord! bestow wisdom on me, and join me with the
righteous;

C3178. Having shown clearly the distinction between the
False and the True, Abraham now shows in the form of a
Prayer what his inmost wishes are.

He wants his own soul enlightened with divine
wisdom, and

his heart and life filled with righteousness;

he will not be content with working for himself or his
own generation: his view extends to all future
generations;

and of course he wishes to attain the goal of the
righteous, the Garden of the Bliss of the Divine
Countenance;

but he is not content with this;

for he wants his father and relatives to share in his
spiritual joy, so that he can proudly see all whom he
can reach, in an honourable station (contrasted with
disgrace) on the Day of Judgment.
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84.

85.

86.

87.

88.

89.

90.

(Me) oAl (8 (Bha (U T a5
"Grant me honorable mention on the tongue of truth among the
latest (generations);

C3179. Cf. 19:50. The whole of the passage about
Abraham there may be compared with this passage.

(A0) panlll B 455 (e Ala2
"Make me one of the inheritors of the Garden of Bliss;
(A1) Gl (e QR 4S) 0 "yl
"Forgive my father, for that he is among those astray;
(W) D5t 2 R
"And let me not be in disgrace on the Day when (men) will be
raised up --
(M) st Wy Jle pah U o'y
The Day whereon neither wealth nor sons will avail,
C3180. Now we have a vision of the Day of Judgment.

Nothing will then avail except a pure heart; all sorts of
the so-called "good deeds" of this world, without the
motive of purity, will be useless.

The contrast of the Garden of Bliss with the Fire of
Misery will be plainly visible. Evil will be shown in
its true colours,-isolated, helpless, cursing and
despairing; and all chances will then have been
lost.

(M) aels day ATl 3T e )
"But only he (will prosper) that brings to Allah a sound heart;
(3+) el A5 il
"To the righteous, the Garden will be brought near,

C3181. The Good will only see good (the Garden of
Bliss), and the Evil will only see evil (the Fire of Hell).

23



91.

92.

93.

94.

95.

96.

97.

The type of this contrast is shown to us in the world of
our spiritual sense even in this life.

(3Y) Oasall maddl e yys
"And to those straying in Evil, the Fire will be placed in full view;
(A7) st S8 L Gl 241 U185
"And it shall be said to them:
'Where are the (gods) ye worshipped --

(A7) Oy sl 285 575ty Ja alll (55 (4
"Besides Allah?
Can they help you or help themselves?'

(1£) Qs 2 Laad | 51088
"Then they will be thrown headlong into the (Fire) -- they and
those straying in Evil,

C3182. The false gods, being devils or personified false
fancies, will be all involved in the punishment of Hell,
together with their worshippers, and the ultimate
sources of evil, the hosts of Iblis or Satan.

(20) Csaaal Gt} 3550
"And the whole hosts of Iblis together.
(37) Doty L h's 118
"They will say there in their mutual bickerings:
"By Allah, we were truly in an error manifest,
C3183. Error-manifest.-

'our error is now plainly manifest, but it should have
been manifest to us before it was too late, because the
Signs of Allah were always around us'.

This will be said by the ungodly, whose eyes will then be
fully opened.
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(34) Csallal) L &350 )

98. "When we held you as equals with the Lord of the Worlds;
(39) &yseyaddl ) Gl W

99. "And our seducers were only those who were steeped in guilt.

C3184. They now see that the people who seduced
them were themselves evil and subject to the penalties
of evil, and their seductions were frauds. They feel that
they ought to have seen it before.

For who would deliberately follow the paths of those
condemned to misery and punishment?

How simple they were not to see the true character of
their seducers, though they had been warned again and
again against them! It was their own folly that made
them accept such obviously false guidance!

(Vo o) Omndls (e Ul Lad
100. "Now, then, we have none to intercede (for us),
(V+)) g Bt U
101. "Nor a single friend to feel (for us).
(1+7) Cas5e (i (A8 8 W 3 18

102. ™Now if we only had a chance of return, we shall truly be of
those who believe!™

C3185. This apparent longing for a chance of return is
dishonest. If they were sent back, they would certainly
return to their evil ways: 6:27-28.

Besides, they have had numerous chances already in this
life, and they have used them for mischief or evil.

LA )
103. Verily in this is a Sign,
(V1) Oia'se DRI GR L,
but most of them do not believe.

25



(V+€) pn Dl Dasal) Sl S, 1
104. And verily the Lord is He, the Exalted in Might, Most Merciful.

Section 6

(1+0) Gl all 254 208
105. The people of Noah rejected the messengers.
(a.n)gjsﬁuig;;);i;gja\sag
106. Behold, their brother Noah said to them:
"Will ye not fear (Allah)?

C3186. Noah's generation had lost all faith and
abandoned themselves to evil. They had rejected the
Message of messengers previously sent to the world.

Noah was sent to them as one of themselves ("their
brother"). His life was open before them: he had proved
himself pure in heart and conduct (like the holy Prophet
of Islam long after him), and worthy of every trust.

Would they fear Allah and follow his advice?

They could see that he had no ends of his own to serve.
Would they not listen to him?

(V) Ol T, &1 )
107. "l am to you a messenger worthy of all trust:

C3187. Amin= one to whom a trust has been given,
with several shades of meaning implied: e.g.,

worthy of trust,

- bound to deliver his trust, as a prophet is bound to
deliver his Message,

- bound to act entirely as directed by the trust, as a
prophet is bound to give only the Message of Allah,
and not add anything of his own, and

- not seeking any interest of his own.
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(V2 A) O sralaly all) ) 5008
108. "So fear Allah, and obey me.
] e e I
109. "No reward do | ask of you for it:
(V+3) Cpalladl S5 e W ual ).,
my reward is only from the Lord of the Worlds:
(V) +) Osralaly alll ) 5004
110. "So fear Allah, and obey me."

C3188. Note how the repetition rounds off the
argument. See n. 3186 above.

(V1) &880 Slacdly Gl (a7l ) 5la

111. They said: "Shall we believe in thee when it is the meanest that
follow thee?"

C3189. The leaders of the people are speaking, as the
Quraish leaders spoke in the time of the holy Prophet.

"We know that thou hast been trustworthy in thy
life. But look at the 'rag tag and bob tail' that
follow thee! Dost thou expect us to be like them or
to be classed with them?"

His answer was:

"I know nothing against them; if they have done
any wrong, or are only hypocrites, they are
answerable to Allah; how can I drive them away
from me, seeing that I am expressly sent to
admonish all people?"

(117) sty 158 Uy oale Wy J8
112. He said:
"And what do | know as to what they do?

st 1o W a1
113. "Their account is only with my Lord,
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(V1Y) Csomid L
if ye could (but) understand.
(V) £) Ciasall 3 ey BT U
114. "l am not one to drive away those who believe.
C3190. Cf. 11:29.

All people who have faith have the right to come and
listen to Allah's Word and receive Allah's Mercy, whether
they are publicans and sinners, "Harijans" and low-caste
men, men of "superior" or "inferior" races. The Prophet
of Allah welcomes them all, as His Message has to shine
before the whole world. (R).
(119) e B8 U U1 3y
115. "l am sent only to warn plainly in public."
(1)7) e syl (om0 7 58 G o )

116. They said: "If thou desist not, O Noah! thou shalt be stoned (to

death)."

C3191. Two other cases occur to me where prophets of
Allah were threatened with death by stoning:

- one was Abraham (19:46),
- and the other was Shu'ayb (11:91).

In neither case did the threats deter them from carrying
out their mission.

On the contrary the threats recoiled on those who
threatened. So also did it happen in the case of Noah
and the holy Prophet.
(MY) 00X a8 Ol & J8
117. He said:
"O my Lord! truly my people have rejected me.

AN PURTPRRTYR Gt b
118. "Judge thou, then, between me and them openly,
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(VVA) Ol (g0 o2 Gy (225
and deliver me and those of the Believers who are with me."

119. So we delivered him and those with him, in the Ark filled (with all
creatures).

C3192. The story of Noah's Flood is told in 11:36-48.
Here the point emphasised is Noah's patience and
constancy against threats, and the triumph and
preservation of Allah's Truth even though the world was
ranged against it.
(VY +) O8Ll S 8 e 23
120. Thereafter We drowned those who remained behind.
LAl A
121. Verily in this is a Sign:
(VY)) e o ST (I8 Koy,
but most of them do not believe.

C3193. This and the following verse run like a refrain
throughout this Surah, and give the key-note to the
subject-matter: how the Message of Allah is preached,
how it is rejected in all ages, and how it triumphs at last,
through the Mercy of Allah.

See 26:8-9, 68-69, 103-104, here (121-122), 139-140,
158-159, 174-175, and 190-191. (R).

(VYY) a0 Da5al) ed &, 1
122. And verily thy Lord is He, the Exalted in Might, Most Merciful.

C.166 (The running Commentary, in Rhythmic Prose)
(26: 123-159)

The 'Ad were addicted to arrogance;
They exulted in material strength
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And possessions, and had no faith but in force:
They were brought low, as were the Thamud,
Who gave way to extravagance, and were guilty
Of sacrilege in destroying a symbol
Of justice and fair-dealing: their repentance
Was too late; they were blotted out
Of the earth for the mischief they had made.

Section 7

(VYY) G all Ao Lo

123. The 'Ad (people) rejected the messengers.

C3194. See n. 1040 to 7:65 for the 'Ad people and their
location.

Here the emphasis is on the fact that they were
materialists believing in brute force, and felt secure in
their fortresses and resources, but were found quite
helpless when Allah's Message came and they rejected it.

(VYg) 058 U3 6h 24 AT I 06 Y
124. Behold, their brother Hud said to them:
"Will ye not fear (Allah)?
(VYo) Enal Jshly 281
125. "l am to you a messenger worthy of all trust.
C3195. See n. 3187 to 26:107 above.

(VY1) O sralaly all) ) 5008
126. "So fear Allah and obey me.
ol e e &IGT L
127. "No reward do | ask of you for it:
(VYY) Gealladl &) e W) ual Gl
my reward is only from the Lord of the Worlds.
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(VYA) 0585 200 g U85 st
128. "Do ye build a landmark on every high place to amuse
yourselves?

C3196. Any merely material civilisation prides itself on
show and parade. Its votaries scatter monuments for all
sorts of things in conspicuous places-monuments which
commemorate deeds and events which are forgotten in a
few generations!

Cf. Shelley's poem on Ozymandias:
"I am Ozymandias, King of Kings!
Look on my works, ye mighty, and despair! ....

Boundless and bare the lonely and level sands stretch far
away!"

(Y Y9) Osalss &l Blas Osa s

129. "And do ye get for yourselves fine buildings in the hope of living
therein (forever)?

(VY ) Oeols 2iiday ahihy 13/
130. "And when ye exert your strong hand, do ye do it like men of
absolute power?

C3197. "Without any responsibility or consideration for
those who come within your power?"

(V7Y) srakals alll ) 58508
131. "Now fear Allah, and obey me.
C3198. See n. 3188 above.
(V7Y) Ozl Uy oS3 21 1 850

132. "Yea, fear Him Who has bestowed on you freely all that ye
know.

C3199. The gifts are described generally, immaterial
and material.
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"All that ye know" includes not only material things,
but knowledge and the faculties by which knowledge
may be used for human well-being, all that makes life
beautiful and refined.

"Cattle" means wealth generally, and "sons" means
population and manpower. "Gardens and Springs" are
things that contribute to the delight and pleasure of
man.

(O 7Y) O aladly L5
133. "Freely has He bestowed on you cattle and sons --
(V1) Osiels mlingg
134. And Gardens and Springs.
(170) abac o'y Calde 280 Calal )
135. "Truly | fear for you the Penalty of a Great Day."

C3200. "But you have misused all those gifts, and you
will suffer the inevitable penalties for your misuse and or
your ingratitude."

(V77) Cudae Vgl (o &6 A1 o Cidae f Wil o) 15118
136. They said:

"It is the same to us whether thou admonish us or be not among
(our) Admonishers!

C3201. "We are not going to attend to you whether you
preach to us or not."

The construction of the second clause, "or be not
among our admonishers" is a rapier cut at Hud, as if
they had said:

"Oh yes! we have heard plenty of admonishers like you!"
See the next verse.

(O 7Y) ol A ) 15a 3y

137. "This is no other than a customary device of the ancients,
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C3202. They said, as many of our modern enemies of
religion say,

"you are only reviving an ancient superstition, a
dope of the crowd; there is no such thing as a
Hereafter, or the sort of punishments you
announce!"

(VYA) Cdaday (i
138. "And we are not the ones to receive Pains and Penalties!"

ARG S8
139. So they rejected him,
and We destroyed them,
LA A

verily in this is a Sign:
(V79) Cnia’se ab ORI R W,
but most of them do not believe.
(Ver) Dl o sall el G, 4
140. And verily thy Lord is He, the Exalted in Might, Most Merciful.

Section 8

(V£)) Caayall 3 gl L
141. The Thamud (people) rejected the messengers.
C3203. For the Thamud people see n. 1043 t0 7:73.

They were great builders in stone and a people with
agricultural wealth, but they were an exclusive people
and oppressed the poor.

The point emphasised here is:

"How long will your wealth last, especially if you depress
your own people and dishonour Allah's Signs by
sacrilege?"
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The inscriptions on the Thamud remains of rock-cut
buildings in Al-Hijr are described in the Appendix VII at
the end of this Surah.

(V£Y) 055 Ul =la b Al agd JE 3
142. Behold, their brother Salih said to them:
"Will you fear (Allah)?

(1£7) el U5k, o1 3
143. "l am to you a messenger worthy of all trust.

(V££) oy sradal s alll ) 52508
144. "So fear Allah, and obey me.

ol e e &IGT L
145. "No reward do | ask of you for it:

(V£0) Opaladl &) e W) s T 3
my reward is only from the Lord of the Worlds.
(VE7) Ol B e () ST
146.h "W'i?ll ye be left secure, in (the enjoyment of) all that ye have
ere? --

(VEY) psaely lia b
147. "Gardens and Springs,
(1 4) poosh Ll JaT5 555

148. "And corn-fields and date-palms with spathes near breaking
(with the weight of fruit)?

C3204. The date palm flowers on a long spathe: when
the flowers develop into fruit, the heavy ones hang with
the load of fruit.

The Thamud evidently were proud of their skill in
producing corn and fruit and in hewing fine dwellings out
of rocks, like the later dwellings of Roman times in the
town of Petra.
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(V£3) 0w 8 sk Juall (e () ali
149. "And ye carve house out of (rocky) mountains with great skill.
(10+) oysrakal s alll ) 58518
150. "But fear Allah and obey me;
(Vo)) Cd udll el ) gandad U
151. "And follow not the bidding of those who are extravagant --
C3205. They are told:

"All your skill is very well; but cultivate virtue and do not
follow the ways of those who put forward extravagant
claims for men's powers and material resources, or who
lead lives of extravagance in luxury and self-indulgence;
that makes mischief: but the door of repentance is open:
win you repent?"

(VoY) Csalal Wy (allll 8 (& shudy ()
152. "Who make mischief in the land, and mend not (their ways)."
(Y0F) Cpoaiall (e il L) | 5108
153. They said:
"Thou art only the of those bewitched!

C3206. They think he is talking like a madman, and they
say so.

G T ) el
154. "Thou art no more than a mortal like us:
(Vo) Gualall (a o o) Al ol
then bring us a Sign, if thou tellest the truth!"
L ABGha B
155. He said: "Here is a she-camel:
(V00) astaie alp Syl KT TS LT

she has a right of watering, and ye have a right of watering,
(severally) on a day appointed.
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C3207. For this she-camel, see n. 1044 to 7:73.

The she-camel was to be a Sign and a test-case. Would
they respect her rights of watering (and pasturage)?

(\N)é‘z‘he);f,—\\lb esggtﬁ“)imu g
156. "Touch her not with harm, lest the Penalty of a Great Day seize
you."

EEE T

L la g jaad
157. But they hamstrung her:

(YoV) (padli ) sasiali
then did they become full of regrets.

C3208. Their regrets were too late. They had
themselves asked for a Sign. The Sign had been given to
them in the she-camel, which their prophet Salih had put
forward as a test-case.

Would they, through that symbol, respect the law' of
equity by which all people had rights in water and in the
gifts of nature?

They refused to respect that law, and committed
sacrilege by deliberately killing the she-camel. They
themselves came to an evil end.

L) AANa
158. But the Penalty seized them.
LA A
Verily in this is a Sign:
(Y0A) Oia'se bR R,
but most of them do not believe.
(129) Dl Daadl sl ) s
159. And verily thy Lord is He, the Exalted in Might, Most Merciful.
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C.167 (The running Commentary, in Rhythmic Prose)
(26: 160-191)

The task of Lut was a hard one: his mission
Was to people addicted to crimes abominable.
His reasoning with them was in vain: it only
Excited their wrath. They threatened to cast
Him out, but were themselves overwhelmed
In disaster. Shu'ayb had to rebuke fraud
And commercial dishonesty; he met only
Ridicule, but the just and fair dealing
He preached was vindicated in the end.

Section 9

(11+) Gol sl Jaof 1 203
160. The people of Lut rejected the messengers.

C3209. The story of Lut (Lot) will be found in 7:80-84:
see n. 1049.

Here the point is that the people of the Cities of the Plain
were shamelessly addicted to vice against nature, and
Lut's warning only exasperated them, until they were
destroyed by a shower of brimstone.

(1)) 0saS U L gl 2h AT I 06 Y
161. Behold, their brother Lut said to them:
"Will ye not fear (Allah)?

(V1Y) Gal Ushay 281 S
162. "l am to you a messenger worthy of all trust.

(V17) o srakals alll ) 58508
163. "So fear Allah and obey me.
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ol e e &G

164. "No reward do | ask of you for it:

(V18) Opalel &5 e W s Al 3

my reward is only from the Lord of the Worlds.

(110) Oaaladl (pe I8N ¢ S50

165. "Of all the creatures in the world, will ye approach males.

Sl e K0 I GIA  yy)3

166. "And leave those whom Allah has created for you to be your

mates?
(V17) Osdle 28 Al o
Nay, ye are a people transgressing (all limits)!"

(V1Y) o A 5,800 Lo 1 G 5 21 001,

167. They said: "If thou desist not, O Lut! thou wilt assuredly be cast

out!"

C3210. Their threat to cast him out has a grim
significance in what actually happened. They were
destroyed where they were, and he was glad to escape
the dreadful Punishment according to the warning he had
received.

(VIA) a1 (5 oLLaad 3 08

168. He said:

"l do detest your doings."

C3211. He was only among them from a stem sense of
duty. The whole atmosphere there was detestable to
him, and he was glad to escape when duty no longer
demanded his presence there. He prayed for deliverance
from such surroundings.

(V19) Oslens laa ol (335 &3

169. "O my Lord!

deliver me and my family from such things as they do!"
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(VV+) Cpmal AlaT 510558
170. So We delivered him and his family -- all

(VYY) e 2 Iy sac )
171. Except an old woman who lingered behind.

C3212. This was Lut's wife, who lingered behind and
was among those who perished, See n. 1051 to 7:83.

A

(VYY) Geall B0 23
172. But the rest We destroyed utterly.
ok pgile UL
173. We rained down on them a shower (of brimstone):
C3213. See n. 1052 to 7:84.

(\\/V) ’u’gdl\n\ })LA, Ll
and evil was the shower on those who were admonished (but
heeded not)!

LAl )
174. Verily in this is a Sign:
(11) Cu'sn 881 IS L
but most of them do not believe.
(Vvo) aan T Bl el ) Ol
175. And verily thy Lord is He, the Exalted in Might, Most Merciful.

Section 10
(V1) oyl a8 Clalal X
176. The Companions of the Wood rejected the messengers.
C3214. See n. 2000 to 15:78.
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Reivpvi Ry L]
177. Behold, Shuaib said to them:
C3215. For Shu'ayb see n. 1054 to 7:85.

SRz ‘

(Ovy) oss Ul
"Will ye not fear (Allah)?
(1VA) el U5 280 3
178. "l am to you a messenger worthy of all trust.
(YV3) oy srakal s alll ) 58508
179. "So fear Allah and obey me.
ol e e R&IGT G
180. "No reward do | ask of you for it:
(VA+) Cpalladl S e W G al ..
my reward is only from the Lord of the Worlds.
(VAY) Comsall (go 1 58 &5 Uy (RN ) &'
181. "Give just measure, and cause no loss (to others by fraud).

C3216. They were a commercial people, but they were
given to fraud, injustice, and wrongful mischief (by
intermeddling with others).

They are asked to fear Allah and follow His ways: it is He
Who also created their predecessors among mankind,
who never prospered by fraud and violent wrong-doing,
but only justice and fair dealing.

L(VAY) pild) el )58
182. "And weigh with scales true and upright.

helial A8 A3 U
183. "And withhold not things justly due to men,
(VAT) Dot 0l (3 156 0.
nor do evil in the land, working mischief.
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(VAg) Ol Aadly S&EIR o201 ) 80

184. "And fear Him Who created you and (Who created) the
generations before (you).

(YA°) Ol UA;JL&\ AL
185. They said: "Thou art only one of those bewitched!
LS )
186. "Thou art no more than a mortal like us,
(VA1) Cnl&l) (al QLT )
and indeed we think thou art a liar!

C3217. They deny that he is a prophet or that they are
doing wrong, or that any former generations behaved
differently. They think they are the true exponents of
human nature, and that such as he-idealists-are mere
madmen.

(VAY) Cpialiall (e Gt () oLl (s Lile Lailfa
187. "Now cause a piece of the sky to fall on us, if thou art truthful!"

C3218. 'If you really claim any real contact with Allah,
let us see if you can bring down a piece of the sky to fall
on us!

(VM) Oslexd L alef )
188. He said: "My Lord knows best what ye do."

C3219. The challenge to bring down a piece of the sky
was merely empty bravado, on the part of those who
had called him a liar. But Shu'aib does not insult them.
He merely says: "Allah is the best judge of your conduct:
what more can I say?" And Allah did punish them.
189. But they rejected him.
B PR

Then the punishment of a day of overshadowing gloom seized
them,
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C3220. Perhaps a shower of ashes and cinders
accompanying a volcanic eruption. If these people were
the same as the Midianites, there was also an
earthquake.

See 7:91 and n. 1063.
(YA9) é;zdar_ e}; e & 3_"1\
and that was the Penalty of a Great Day.

C3221. It must have been a terrible day of wholesale
destruction-earthquake, volcanic eruption, lava, cinders
and ashes and rumbling noises to frighten those whose
death was not instantaneous.
LAt A
190. Verily in that is a Sign:
(V9+) Cniese ab DT 8 W,
but most of them do not believe.

(V4)) aan Dl D 5adl sl G, 4
191. And verily thy Lord is He, the Exalted in Might, Most Merciful.
C3222. See above, n. 3193 to 26:121.

C.168 (The running Commentary, in Rhythmic Prose)
(26: 192-227)

Thus the Truth of Allah must win against folly
And falsehood. The spirit of Inspiration
And Faith brought down the Quran to the mind
Of the Holy Prophet, that he might teach
In noble Arabic speech, and trough it
Reach the world. If obstinate rebels
Do resist the Message, their day in brief:
With humble, gentle kindness it must make
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Its way to all, nearest and farthest.
It is not like the vain words of poets false,
Wandering without a goal: it is Truth,
That fills the heart which trusts in Allah.

Section 11

(147) Epallad &5 L5 4
192. Verily this is a Revelation from the Lord of the Worlds:

C3223. The hostile reception of some of the previous
Messengers having been mentioned, the special
characteristics of the Qur-an are now referred to, to
show

- thatitis true, and

- that its rejection by the Makkan Pagans was of a
piece with previous experience in the history of man:

vested interests resist Truth, but it conquers.

(19) Caalll 2 5500 4 U5
193. With it came down the Spirit of Faith and Truth --
C3224. Ruh al Amin, the epithet of Gabriel, who came

with the inspired Messages to the holy Prophet, is
difficult to render in a single epithet in translation.

In n. 3187 to 26:107 I have described some of the
various shades of meaning attached to the adjective
Amin as applied to a Prophet.

A further signification as attached to the Spirit of
Inspiration is that it is the very quintessence of Faith and
Truth, unlike the lying spirits which delude men with
falsehood.

On the whole, I think "the Spirit of Faith and Truth" will
represent the original best here.
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(V92) Crodid) e ST Gl e
194. To thy heart and mind that thou mayest admonish
C3225. Qalb (Heart) signifies not only the seat of the

affections, but also the seat of the memory and
understanding.

The process of inspiration is indicated by the impression
of the divine Message on the inspired one's heart,
memory, and understanding, from which it was
promulgated in human speech to the world.

In this case the human speech was the perspicuous
Arabic tongue, which would be plainly intelligible to the
audience who would immediately hear it and be through
them transmitted to all the world.

(V40) (e (e (luly
195. In the perspicuous Arabic tongue.
(V47) ol L A3

196. Without doubt it is (announced) in the mystic Books of former
peoples.

C3226. The word Zubur, used here, is plural of Zabar,
which is mentioned in the Quran as the Book revealed to
the prophet Da'ud.

It has also been used in the Quran in generic sense of
"Book" (54:52).

Here the word refers to the earlier Revelations. (Eds).
(Yav) dal ) g;“ clale Alay of 40 ?@J K }U

197. lIs it not a Sign to them that the learned of the Children of Israel
knew it (as true)?

C3227. Many of the Jewish Doctors recognised the holy
Prophet's Message as a Message from Allah, e.g.,
'Abdullah ibn Salam and Mukhairiq.

The latter was a man of property, which he left for
Islam.
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(There were also Christian monks and learned men who
recognised the Prophet's mission.)

(VaA) Cpanelll iy e U5 T
198. Had We revealed it to any of the non-Arabs,
(129) Opia'se 4 | 5K G agale 31
199. And had he recited it to them, they would not have believed in it.

C3228. The turn of Arabia having come for receiving
Allah's Revelation, as was foretold in previous
Revelations, it was inevitable that it should be in the
Arab tongue through the mouth of an Arab. Otherwise it
would have been unintelligible, and the Arabs could not
have received the Faith and become the vehicles for its
promulgation as actually happened in history.

(Y)u:m yadl \5__‘33‘?4}2\_& NREIIRIS
200. Thus have We caused it to enter the hearts of the Sinners.

C3229. "Thus" I think means through the medium of
the Arabic language and the Arab people.

The Quran penetrated through their language and their
hearts. If the hard- hearted among them did not believe,
they will see when the Penalty comes, how grievous a
mistake they made. For the Penalty must come; even
when they least expected it.

They will be caught saying or thinking, "There is plenty
of time; we can get another respite," when already it will
have become too late for them to turn over a new leaf.

(YY) eﬁl\ Qlaxd) \’Jﬁt;mmujfm};ll
201. They will not believe in it until they see the grievous Penalty;
(V) Coslmt U b’y 1635 il

202. But the (Penalty) will come to them of a sudden, while they
perceive it not;

(V+¥) O3t i Un 1of
203. Then they will say: "Shall we be respited?"
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(Y+ £) Coslanis Uylaedl
204. Do they then ask for Our Penalty to be hastened on?

C3230. While some sinners out of negligence postpone
the day of repentance till it is too late, others more bold
actually ask out of bravado that Allah's Punishment
should be brought down on them at once, as they do not
believe in Allah or His Punishment!

The answer to them is:

It will come soon enough-too soon, they will think, when
it comes!

Cf. (22:47) and notes.
(Y+0) i PhLiREL ) 1
205. Seest thou? If We do let them enjoy (this life) for a few years,
(Y+71) Os2e o ) S8 G aheln 2
206. Yet there comes to them at length the (Punishment) which they
were promised!
(Y+V) Osaiad | S8 G agie 2Tl
207. It will profit them not that they enjoyed (this life)!

(V) G55 Ll W) 453 oo LB
208. Never did We destroy a population, but had its warners --
(¥+9) Callds & Ly (5K
209. By way of reminder; and We never are unjust.

C3231. Allah will grant much respite to sinners, for He is
Most Gracious and Merciful.

But all this respite will profit them nothing if they are
merely immersed in the vanities of this world. Again and
again, in spite of their rebellion and their rejection, does
Allah send warnings and warners before the final
Punishment of Justice. For Allah knows human
weakness, and He win never be unjust in the least.
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(YY) el ag &y
210. No evil ones have brought down this (Revelation):

C3232. When anything extraordinary happens, there are
always people desirous of putting the worst construction
on it, and saying that it is the work of Satan. So when
the Quran came with its Message in wondrous Arabic, its
enemies could only account for its power by attributing it
to evil spirits!

Such a beneficent message can never suit the purposes
of Satan, nor would it be in their power to produce it. In
fact Good and Evil are poles asunder, and Evil cannot
even hear words of Good, of tender Pity for sinners and
Forgiveness for the penitent!

(Y1) Cosmdaiin Wy aed iy g
211. It would neither suit them, nor would they be able (to produce
it).
(V1) sl £l oo 249

212. Indeed they have been removed far from even (a chance of)
hearing it.

(Y1Y) umul\wwhﬁ\gj\m\@&mus

213. So call not on any other god with Allah, or thou wilt be among
those under the Penalty.

(V)£) O A e Dl
214. And admonish thy nearest kinsmen,
(Y12) Daie'sl m Sl ) Salin (mit
215. And lower thy wing to the Believers who follow thee.

C3233. That is, be kind, gentle, and considerate with
them, as a high flying bird is when she lowers her wing
to her offspring.

Cf. 17:24 and n. 2205, and 15:88 and n. 2011.
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(V1) Gl U 5 ) U e (1
216. Then if they disobey thee, say: "l am free (of responsibility) for
what ye do!"

C3234. "Disobey thee" implied that they did
something wrong, for the holy Prophet commanded what
was right and forbade what was wrong.

If, then, any of his flock did wrong the responsibility was
not his, for he, like a good shepherd, tried to keep them
right.

What was he then to do?

He would continue his teaching. But if any of them went
so far wrong as to try to injure their own Teacher,
Leader, and Guide, there was nothing for him to fear. His
trust was only in Allah, and Allah sees and appraises all
men's actions at their true worth. (R)

(VYY) sl el e (K65
217. And put thy trust on the Exalted in Might, the Merciful --

(YIA) ass Cpa Iy sl
218. Who seeth thee standing forth (in prayer),
(Y1) sl b eliss
219. And thy movements among those who prostrate themselves.

C3235. Literally, the standing and prostration are
postures in Muslim prayer: the holy Prophet was equally
earnest, sincere, and zealous in prayer for himself and
for all his people.

The Prophet's behaviour was exemplary in all the turns
of fortune, and however foolish men may cavil, his purity
and uprightness are fully known to Allah.

(w.);g;d\ @MJ | gh A3

220. Foritis He Who heareth and knoweth all things.
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(171) bl U155 G o 108

221. Shall | inform you, (O people!), on whom it is that the evil ones
descend?

C3236. To people who maliciously suggested that the
holy Prophet was possessed or inspired by evil spirits
(26:210 above) the reply had already been made, but it
is now declared that that suggestion is itself the work of
Evil. Behind such suggestions are lying and wickedness,
or at best some half-truths caught up in hearsay and
twisted so as to show Allah in an evil light.

(YYY) aif S8 K e 75
222. They descend on every lying, wicked person,
(V77) L8 2438 Gl &
223. (Into whose ears) they pour hearsay vanities, and most of them
are liars.

YY£) O gslall agady o) il
224. And the Poets -- it is those straying in Evil, who follow them:

C3237. The Poets: to he read along with the exceptions
mentioned in verse 227 below.

Poetry and other arts are not in themselves evil, but may
on the contrary be used in the service of religion and
righteousness. But there is a danger that they may be
prostituted for base purposes. If they are insincere
("they say what they do not") or are divorced from
actual life or its goodness or its serious purpose, they
may become instruments of evil or futility.

They then wander about without any set purpose, and
seek the depths (valleys) of human folly rather than the
heights of divine light.

(1Y) Gl o5 U8 o8 31 5
225. Seest thou not that they wander distracted in every valley?
(YY) Oslaty UG & f s 280
226. And that they say what they practice not? --
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LI AN )R AN | ghee s )l () )
227. Except those who believe, work righteousness, engage much in
the remembrance of Allah,

C3238. Poetry and the fine arts which are to be
commended are those which emanate from minds
steeped in Faith, which try to carry out in life the fine
sentiments they express in their artistic work, aim at the
glory of Allah rather than at self-glorification or the
fulsome praise of men with feet of clay, and do not (as in
Jihad) attack anything except aggressive evil.

In this sense a perfect artist should be a perfect man.
Perfection may not be attainable in this life, but it should
be the aim of every man, and especially of one who
wishes to become a supreme artist, not only in technique
but in spirit and essentials.

Among the commendable poets contemporary with the
holy Prophet may be mentioned Hassan and Labid: the
latter had the honour of being one of the seven whose
poems were selected for "hanging" (the Mu'allagat) in
the Days of Ignorance.

...\j:Q;L l;o ;;_} w \}’ - :..\:5”.
and defend themselves only after they are unjustly attacked.
(1Y) GG ool gl 150 Lol i’y

And soon will the unjust assailants know what vicissitudes their
affairs will take!

C3239. These were the scurrilous rhymesters, who were
doomed to come to an evil end.
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